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Preface.

NDER the auspices of the “"Unmiversité Libre des

Hautes Etudes™ of Paris, a Branch of which has
recently been established in America, we publish the first
volume of a series of classical works whose study constitutes
the foundation of the teaching of the * Facwlté des Sciences
Hermétigues.”

It is not without reason that we have chosen Pernety to
inaugurate this series. Of the three thousand welumes
composing the bibliography of Avcuemy, those of Dom
Antoine-Joseph Pernety are the only ones in which the
theories of the Artificers are exposed with method: he is the
first and only writer who has endeavored to present a short,
concise and complete system of the Magmum Opus.

Those valiant defenders of the mystic Faith, to whom we
are indebted for the present universal awakening of Ideal-
ism, have not failed to recognize the important réle which
Hermetic Philosophers have played in the preservation
and transmission of the sacred tradition regarding the
rapports existing between God, Man and Nature. Unhappily
they have found themselves face to face with the Sphinx,
unable to solve the enigma; they have lost their way in the
inextricable labyrinth of apparently contradictory symbols
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Preface.

and signs, and in the darkness of their ignorance, they have
been incapable of distinguishing Truth from the rubbish
that surrounds it, or of separating pure physical facts from
mere mystical speculations. Having a vague intuition that
Hermetism was not solely concerned with the transmutation
of metals, but also with the spiritual emancipation of Man,
they have profited by a few analogies which presented them-
selves, and have created a mystical Alchemy in which the
inner man is the exclusive subject. But while such interpre-
tation may, in many instances, be applied to alchemical
symbolism, and while we may believe that in this we follow
the traditions of the Rosicrucians (who founded a system in
which Alchemy and Kabbalah were indissolubly blended),
modern commentators, borrowing the jargon of the Alche-
mists — who are never more obscure than when they appear
to express themselves plainly *— have drawn analogies which
a mere acquaintance with the fundamental principles of
Physical Alchemy would suffice to cause to be rejected as
utterly devoid of appropriateness.

Rosicrucians were indeed mystics, but their studies were
above all of a purely physical and experimental character;
their association of mysticism and chemistry was founded
upon analogies the truth of which could be demonstrated in
the laboratory and duly verified by the physical senses. No
metaphysical proposition was accepted by them which could
not be fully confirmed by scientific demonstrations, accord-
ing to the practice of Roger Bacon, the father of the
experimental method.

Alchemists acquired the knowledge of Divine operations
by the study of human arts and the observation of natural

*The Thesaurus Philosophic testifies that the plain speaking of the philosophers
is completely illusory, and that it is only in their Incomprebensible profundities
that we must ek the light of Hermes.— Barrett’s Lives of dlchempstionl Philoso-
phers, edited by Arthur Edward Walte, London, 1838, page 83,
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phenomena. Hermetism begins with the study of the
operations of Nature, and ends with the knowledge of the
Divine Principle. None, however, must hope to behold the
secret Sun of this Royal Art while he remains in darkness
regarding the fundamental principles of physical Hermetism,
or Alchemy.

The Spagyric Art is a dead science; it has long since
uttered its last word; nothing remains but a few tracts,
fragments of its outer vestment, and a multitude of worth-
less lucubrations by pseudo-adepts; the secret is lost, for
future generations to recover; but, in order to be freed from
the trouble of ransacking dusty old books and manuscripts,
and of reconstituting, word after word, this science in its
integrity by patient research; in order to avoid the tedious
work of deciphering the hieroglyphic pentacles and of restor-
ing the secret meaning of the mutilated tracts of the Masters
which have reached us through the centuries, one is not
permitted to savent a new Hermetism, to enlarge it, or to
attribute to it a signification which, most probably, it never
had. Hermetism is what it is, and we must accept its
teachings for what they are worth, without trying to recon-
cile them with the assertions of modern science, or to give
to them any signification that may suggest itself.

Hermetic Philosophy has long since been rejected by the
School, and scientific means of investigation are here of no
practical use, even XIXth century chemistry offers no clue;
for the ideas of the Spagyric Art are absolutely the antithe-
sis of those of official chemistry. The student must make
use of other means; but let him guard against preconceived
ideas, against his ardent desire to wverify, in the obscure
symbols of medixval Artists, his own suppositions. Let
him remember that Symbols prove everything, and that the
signs chosen to defend the affirmative of any proposition,
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neither necessary nor advisable to have recourse, so much
the more that the Evocation, such as we recommend,
differs from the Great Operation in that it is of longer
duration, practically permanent; whilst the latter is depend-
ent upon the powers of the Conjuror; moreover the Great
Operation is possible only for the Initiate in Theurgy, whilst
the simple Evocation, as here described, can be performed
with success by any one who possesses the pass-words of the
First Degree of Initiation: PaTience and WiLL-Power.

The Evocation, or Operation of the lesser Mysteries, con-
sists in recreating the atmosphere in which the departed lived
while on earth. It is therefore important that the choice
of an invisible Master be made imnte/ligently from the long list
of Hermetic Philosophers. The Operator must know the
biography of that Master and obtain a correct impression of
his exterior appearance; he must know the history of the
time in which that Master lived, the geography of the
country in which he resided, the topography of his city, the
plan of his house, the disposition of his laboratory. Helping
himself by whatever informations books, monuments or
tradition can furnish, the Neophyte will assemble and
classify every detail concerning the home-life, customs, daily
vocations, etc., so as to reconstitute, in the imaginative world,
the life of the selected Guide. Place him amidst his disciples,
either in his laboratory or at the amphitheatre of the school
where he taught; gather all the works most probably known
and studied by him, read and re-read them; write from
memory the very works of that Master, especially his most
obscure passages, for the soul of a writer can always be found
in his words, ready to convey the true interpretation to the
one eager to discover it. Collect objects contemporaneous
to that Master, especially books, instruments and works of
art, All this constitutes the restoration of the most material
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established by the composer for the interpretation of his
Sonatas and Symphonies.

In order to really possess a Master and perform his works
as the author himself imagined them, we must prepare
within ourselves a temple fit to receive him; we must place
all our mental faculties under his control, we must become a
docileinstrument into his hands. But, by the law of reaction,
this complete submission on our part soon becomes the
manifestation of our absolute independence, of our absolute
intellectual freedom.

This is the course which we recommend to all our students,
and it is to instruct them concerning the scientific opinions
of the Hermetic FPhilosophers that we publish this work of
dom Pernety. The opinions herein expressed may not be in
accordance with the teaching of scholastic knowledge, but
we do not present this work as a substitute for classical
Fhysics and Chemistry. The theories exposed by Pernety
were those of the Alchemists! For the mystic, for the
seeker of the Universal Panacea, or Philosopher’s Stone,
the science described in this Treatise is all that is
required; nay, it is the sole one to be accepted, regardless of
its differences from the results of modern investigation
which, for our purpose, are utterly worthless. Just as it is
indispensable for the pupils of Edison and Tesla to base
their studies upon the latest works on Natural Philosophy,
however erroneous the science of to-morrow may prove them
to be; it is indispensable, for those who do not recognize the
impossibility of transmuting metals, to base their investiga-
tions upon the science which was sufficient to Arnaud de

Villeneuve, Nicolas Flamel and Paracelsus.*

*The lamentsd Grand Masier of the Rose Croln Kabbalistiqoe, Stanislas
de Goafa, wrole in his st work: The compesition of gold is8 possibie, since
Nature composss gold in the bowels of the esrth. M. E. Varenne sald in 1586
= Cnonpress hydrogen to two hoodred thoumnd stmospherss and yon will obtain an
ingot of pure gold "' (guoted iy Jules Lerming.) The secrotof the Transmutation
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Art of Transmutations is impossible, and the Theory and
Practice of the Magisterium, or Royal Art, briefly, but
completely presented.

The editor of this translation has preserved in the fext the
notes of Pernety himself, and has introduced, as foot-notes,
annotations borrowed from other works of Pernety, from
Albert Poisson, the Champollion of Alchemy, Dr. Papus,
Jollivet-Castelot, de Gualta, etc, in the very few places
where the text seemed to allow a complementary explana-
tion. These annotations are always followed by the name
of the author to whom the translator is indebted.

The work contains also a table of Alchemical Characters
which are so frequently met with in spagyric works and a
short Dictionary of Hermetic Symbols, compiled by the
lamented Albert Poisson for his * Thiortes et Symboles des
Alchimistes,”* which will afford great help in the reading of
alchemic pentacles. E. B,

Nevapa, Missourt, March 3, 1898,

*Chacoroae, Parls, 1891,
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Preliminary BDiscourse.

DO not expect to have the approbation of those vast,
sublime and penetrating minds which embrace all,
which know all without having learned anything, which dis-
pute concerning everything, which decide about everything
without knowledge of the cause. It is not to such people
that one gives lessons; to them belongs the name of sage,
rather than to Democritus, to Plato, to Pythagoras and to
the other Greeks who were in Egypt to breathe the hermetic
air, and who drew from it the folly of which we will treat.
It is not for sages of this character that this work is made:
this contagious air of Egypt is diffused throughout it; they
would run the risk of being infected by it; as the Gebers,
Synesiuses, Moriens, Arnaud de Villeneuves, Raymond
Lullys, and so many others, simple enough to believe in this
Philosophy. Following the example of Diodorus of Sicily,
of Pliny, of Suidas and many other Ancients, they would,
perhaps, become credulous enough to regard this Science as
real, and to speak of it as such. They might become ridicu-
lous as Borrichius, Kunckel, Beccher, Stahl, mad enough to
make treatises which prove it, and to undertake its defense,
But if the example of these celebrated men makes any
impression upon minds free from bias and void of prejudice
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Preliminary Discourse, 10

life to enjoy them. What riches for hearts attached to the
blessings of this world! They hasten, they run to reach
this aim, and as they fear not to arrive there soon enocugh
they take the first way which appears to lead to it most
gquickly, without taking the trouble to instruct themselves
concerning the true way. They walk, they advance, they
believe themselves at the end; but as they have walked
blindly, they find there a precipice in which they fall. They
then think to conceal the shame of their fall by saying that
this pretended aim is only a shadow, which they cannot
embrace; they treat their guides as perfidious ones; they
finally arrive at the point of denying even the possibility of
an effect, because they are ignorant of its causes. What!
becanse the greatest naturalists have lost their night-studies
and their works in trying to discover what processes Nature
employs to form and to organize the fwetus in the maternal
womb, to make a plant germinate and grow, to form the
metals in the earth, could we with good grace deny these
facts? Would we regard as sensible a man whose ignorance
would be the foundation of his negations? One would not
even deign to take the trouble to make the least proof to
convince him.

But wise people, enlightened and skilful Artists have
studied all their lives, and have worked continually to arrive
at it, they have given up their lives for it: what must we
conclude? That the thing is not real? No: from about the
year §50, from the foundation of Rome up to our day, the
most skilful people worked to imitate the famous burning
mirror of Archimedes, with which he burned the vessels of
the Romans in the port of Syracuse; they have not been
able to succeed; they treated the fact as an allegory; it was
a fable; and even the making of the mirror was impossible.
M. de Buffon thinks of taking a simpler way than those who
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Preliminary Discourse. 25

Moon,” Italians; Raymond Lully, Spanish; Roger Bacon,
{ Speculum Alchemie), Hortulain, Jean Dastin, Richard,
George Ripley, Thomas Norton, Philalethes and the Cos-
mopolite, English or Scotch. Finally, many anonymous
authors, ( Turba Philosophorum, Sen Codexr veritatis, Clangor
Buccinee, Scala Philesaphorum, Auwrora consurgens, Ludus
puevorum, Thesawrus Philosophiz, etc.), of all countries and
of different ages: there will not be found among them one
whose principles are different from those of the others.
Does not this conformity of ideas and principles form, at
least a presumption in favor of the truth and reality of what
they teach? If all the ancient fables of Homer, of Orpheus,
and of the Egyptians, are only allegories of this Art, as I
claim to prove in this work, by the ground-work and origin
of the fables themselves, as well as by their conformity to
the allegories of almost all Philosophers, could one persuade
one’s self that this science is only a vague phantom, which
never had any existence among the real productions of
Nature ?

But if this science has a real object; if this Art has
existed, and if we must believe the Philosophers, concerning
the wonderful things which they relate of it, why is it so
scorned, why so decried, why so discredited? Because the
practice of this Art has never been clearly taught. All the
Authors, ancient and modern, who treat of it, do so under
the veil of Hieroglyphics, Enigmas, Allegories and Fables;
so that those who have wished to study them have generally
taken the wrong course, whence has arisen a kind of sect,
which, through having wrongly understood and explained
the writings of the philosophers, has introduced a new
Chemistry, and has imagined that its system was the only
real one. Many persons have become celebrated in this
field. Some skilled in the principles, others extremely
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Preliminary Discourse. 35

Morien says we must not despise, because it is to revive, and
because it contains the diadem of the Philosopher-King,
recovers its vigor, little by little, in proportion as it escapes
from the arms of death, that is to say, from the blackness:
it is revivified, and takes a more brilliant splendour, a state
of incorruptibility more noble that the one in which it existed
before its putrefaction,

The Egyptians, observing this metamorphosis, imagined
the existence of the Pheenix, which they said to be a bird of
purple color, which sprang from its own ashes. But this
fabulous bird is simply the Philosopher's Stone, which has
reached the color of purple after its putrefaction,

Sewveral ancient Philosophers, enlightened by these wonder-
ful effects of Nature, have concluded from them, with
Hermes, from whom they had derived the principles in
Egypt, that there was a new life after death had taken away
this, This is what they have wished to prove when they
have spoken of the resurrection of plants from their own
ashes into other plants of the same species. One finds no
one who has spoken of God and of Man with so much eleva-
tion and nobility. He explains even, how one can say of
men that they are Gods. Fgo dixd dii estas, ot filit excelsi
omncs, says David; and Hermés: ( Pymand., ch. /1), “The
“goul, O Thaut, is of the essence of God himself; for God
“has an essence, and what it is He alone knows. The soul
“is not a part, separated from this divine essence as a part is
“separated from any other material; but it is, we may say,
*an effusion, almost as the light of the sun, which is not the
“sun itself, . This soul is a God in Man; this is why one says
“of men that they are Gods, because that which constitutes,
“ properly speaking, humanity, is akin to divinity."”

What then must be the knowledge of man? Is it surprising
that, enlightened by the Father of lights, he penetrates even
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