


InTroduUcTION

Satanic ApologeTics
and the Church Sex Abuse Scandal

THERE IS a branch of Christian theological studies called “apolo-
getics,” which is the art of refuting criticisms directed against the
orthodox interpretation of Christian scripture. Unfortunately,
many people whose religious interests could be classified as
‘occult’ also feel the need to resort to “apologetics” when con-
fronted by an orthodox Christian with the “Satanic” nature of
their beliefs. They claim that there is nothing “Satanic” or “Lucife-
rian” about their interests, and that the Christians are simply “mis-
interpreting” an ancient tradition that predates the concepts of
both Christ and the Devil. Some even claim to be more truly
‘Christian’ than their detractors, throwing around New Age terms
like “Christ-consciousness.”

The worst perpetrators of “Satanic apologetics” are those who
openly call themselves “Satanists,” especially members of the
Church of Satan. These people claim to speak for the Satanic tra-
dition, and yet they relegate Satan to the position of an “arche-
type” with no real existence. To them, Satan merely represents
‘intellectual rebellion.” Their beliefs are, at bottom, atheistic, and
if they worship anyone, it is themselves.

What is really annoying is how Church of Satan members assume
that all other followers of Satanic traditions are like they are. Thus
the practice of Satanic apologetics spreads to the “debunking” of
phenomena like Satanic human sacrifice, Satanic Ritual Abuse,
and Satanic conspiracy theories. Recently, a Church of Satan rep-
resentative appeared on Linda Vester’s ‘Dayside’ show on Fox
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News, debunking the notion that Laci Peterson could have been
killed by Satanists. Real Satanists, she argued, are abstract philoso-
phers, embracing a system of self~empowerment. Real Satanists
have no desire to kill anybody. Real Satanists don't even actually
worship Satan. This woman could not conceive that a group of
people who call themselves Satanists, or that are perceived as
Satanists by outsiders, might exist who do not share her abstract
notions about the “Satan archetype.” She could not conceive that
such a group might exist, perpetuating the ancient religious tradi-
tions of our ancestors: traditions that at one time definitely
included both human and animal sacrifice, and that would most
certainly be perceived as “Satanic” today. People like her believe
that Satanism, instead of stretching back to antiquity, was
invented out of a vacuum in 1966 by Anton LaVey in Southern
California. Such a claim, of course, flies in the face of the numer-
ous cases of murders committed by people who later admitted to
being motivated by Satanism. While such cases are not epidemic,
they certainly do take place. There are also hundreds of murders
that take place in Africa every year as sacrifices to traditional Afri-
can gods. Similar animistic religions prevail throughout the Third
World, and in many cases have spread to the First World as well.
And while the number of human sacrifices taking place in the
First World is undoubtedly limited, the number of animal sacri-
fices made in the name of Voudon and Santeria is too high to be
counted. While the participants might not label themselves
Satanists, they are certainly worshipping demonic beings, and
their practices are perceived as such by outsiders.

But Satanic apologists will still tell you that nothing like this ever
takes place. I have heard similar arguments about Satanic Ritual
Abuse. While it is true that many of the alleged “victims” of SRA
who have gone public have since been proven to be lying, delu-
sional, or both, to say that such a thing “never happens” is to
ignore numberless incidents of bizarre human behavior. Further-
more, it is no real secret that “sex-magic” rites, including the prac-
tice of sexual aberrations, have formed part of certain occult
sciences from the very beginning. The practices of the priests of
Babylon, Egypt, Greece, Rome, and India all involved sex rituals,
with temple prostitution as an integral part of their tradition, as
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did those of the priesthoods of numerous other cultures. Judaism
and Christianity were really part of a comparatively small minor-
ity of religious traditions in the ancient world that did not
include, overtly at least, the practices of human sacrifice and
sacred sex—though the same can also be said of Confucianism,
Buddhism (at least in its original form), Islam, and probably Tao-
ism. Throughout the Old Testament, the priests of Israel are
shown struggling desperately to keep the public, the monarchy,
and even their fellow priests pure of the religious taint of the hea-
then gods of their neighbors—an insurmountable task given that
they were confronted with a perpetual onslaught of overwhelm-
ingly persuasive influence. This was especially the case whenever
the sons of Israel made wives or concubines of the women of hea-
then nations. Wise King Solomon is famous for having dabbled in
the magical arts, but he is equally well-known for his exceptionally
large harem of foreign women. It perhaps goes without saying that
the sex practices of these ancient cults rarely stayed within the
bounds considered acceptable by modern standards. Homosexual-
ity, bestiality, incest, and group orgies were common, and there
was certainly no age restriction on the participants, nor any
requirement that the participants be consenting. Rape was com-
mon, and the murder of the victim before, during, or after the sex
rite was common as well. Infanticide or abortion was not an
uncommon end for the unhappy fruits of these unions. In other
instances, the children were raised with privileges, as the divine
offspring of the god to whom the ceremony had been dedicated.

Indeed, the tradition of sex magic begins with the myth of a mat-
ing between gods and humans. I speak, of course, about the inter-
breeding between the “sons of God” and the “daughters of men”
recounted in Genesis 6. This incident is elaborated upon greatly in
the Book of Enoch and other apocryphal texts, where these “sons of
God” are also referred to as “the Watchers,” and are described as
fallen angels. the Book of Enoch portrays the Watchers as being
consumed with lust upon the sight of human women, and
describes how, as they descended from Heaven, “their parts of
shame hung down like horses.”

According to the mythology of certain modern day “Luciferians,”
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the Watchers, or “Nephilim” as they’re called in the Bible, were of
a much higher level of sexual potency than human males, capable
of having limitless orgasms without the “male refractory period”
that prevents most men from achieving this. They claim that the
Watchers taught human females how to enjoy multiple orgasms as
well. The Book of Enoch and other texts seem to make similar asser-
tions. The children born of these unions between angels and
human women were described as “giants” in some instances, and
in others designated as word “Rephaim.” The Watchers were
accused by God of teaching women sexual abominations they had
never before known, and of introducing them to the use of make-
up and jewelry, by which means they went about seducing human
males. Thus was rampant promiscuity and fornication spread
through the land, forcing God to bring about the Flood, to wipe
the earth clean of this pestilence.

But it was not only heterosexual unions, according to this belief-
system, that interested the Watchers and their sons. When in Gen-
esis the two angels visit Lot in the land of Sodom, the local inhab-
itants become consumed with lust, and besiege Lot’s house,
demanding to be allowed to sodomize the angels, whom some
writers identify with the Watchers of the Book of Enoch. Some-
thing about their very appearance inspired this desire in the Sod-
omites. A similar scene occurs in the Book of Judges, where a young
Levite goes to visit a friend in the land of the Benjamites (descen-
dants, according to the same theory, of the Rephaim). A group of
Benjamites called the “sons of Belial” again besiege the house,
demanding homosexual intercourse with the Levite. The Watch-
ers and their descendants, according to this “Luciferian” myth, are
associated with promiscuity of every sort, which was brought into
the world by them in the first place. The origin of sexual perver-
sion, according to this myth, is Satan, the original Incubus, from
whom it was passed on through the generations to his modern day

progeny.

Sex mysteries can be found embedded within the rites of witch-
craft, Satanism, certain Gnostic sects, and secret orders such as the
Ordo Templi Orientis, the Dragon Order, and many others too
numerous to be named. The idea of sex magic begins with a sim-
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ple concept: that the union between a man and a woman can,
through spiritual practices, be used to mimic intercourse with
divine beings. But sex magic includes within its repertoire every
sexual act imaginable. Homosexuality, bestiality, incest, pedo-
philia, sado-masochism, and the like all have their value within
the rites of sex magic, as practiced by various groups throughout
the centuries.

Perhaps one of the reasons behind the practice of sexual abomina-
tions in occult rituals is this: the belief that Lucifer’s fall from
Heaven, the punishing Deluge, and the curse upon Lucifer’s
descendants, were precipitated by such an abomination—the
“interracial” mating of gods and men. The practice within the
context of a sex magic ritual of other sexual acts believed to be
offensive to God may be a re-enactment of this original “sex
crime,” which Luciferians or Satanists see rather as a sacred act,
resulting in a race of humans whose ancestry is semi-divine. It
goes without saying, then, that any child made to participate in,
or even made to witness, rites of this sort might feel, upon reflec-
tion, that he has been a victim of Satanic Ritual Abuse. And in
many cases, | am sure that such a label would be most appropriate.

But what is the ultimate purpose behind the perpetuation of these
Satanic traditions by the various secret societies that practice
them? Evidence points to a concerted effort for world domina-
tion: the “New World Order” plot of modern conspiracy theories,
an agenda that is right in line with the traditional idea of Satan as
“Prince of This World.”

This, again, is something the Satanic apologists have always
refused to admit. They claim that Satanists reject the ambitions of
power and money, that they have no wish to dominate others, but
want only freedom for all mankind. They claim that it’s just not
possible for a large Satanic conspiracy to be kept secret long
enough to work, because of the fickleness of human nature. Still
others claim that Satanists are just rebellious teenagers, and that
nobody in any position of power is actually a Satanist. But if one
actually reads the texts published and embraced by Satanists and
other occult groups throughout the centuries, one finds a clear
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value placed on the possession of worldly power for members of
their own kind, and allusions (some vague, some direct) to the cre-
ation of a global Luciferian empire.

To be fair, most of the personal testimonials floating around today
by those who have supposedly seen in action the “Satanic Illumi-
nati that controls the world” are indeed questionable. But the
overall notion of the Satanic conspiracy most likely is not. It is
well known that many powerful people, both today and through-
out history, have been members of occult secret societies, practic-
ing the Luciferian traditions that many of them believe ultimately
derive from the fallen angels.! And the groups to which these peo-
ple belong do appear to embrace a long-term plan, not only for
world-domination, but for the restructuring of the world’s institu-
tions along the lines of their own religious ideals—ideals that are,
at bottom, Luciferian. It would be hard not to admit that the
world they appear to be making shockingly resembles the biblical
description of the Antichrist’s kingdom. Most notably, they want
to put the members of their own Luciferian bloodline—those who
believe themselves to be descendants of fallen angels—in the
driver’s seat of a global government.

It follows, then, that one of the necessary elements for those who
would construct the Antichrist’s kingdom would be the creation
of a Satanic church, and the conversion of the world’s populace to
a Satanic religion. But they would not wish to create a truly “new”
church, wiping the slate clean and starting over. They would not
for instance push for everyone in the world to join Anton LaVey’s
Church of Satan. It makes sense that they would rather infiltrate
and exercise control from within a church that is already in exist-
ence, and that has already solidified its power-base globally. No
church fits this description more perfectly than the Catholic
Church, which was for centuries the most powerful force in the
world, and in many ways still is. Malachi Martin, in Windswept
House, claimed that such forces, with world domination as their

1. Father Malachi Martin, whom William H. Kennedy knew and worked with to
investigate pedophilia and Satanism in the Catholic Church, claimed that the Lucifer-
ians he was aware of almost always belonged to the economic and/or political elite.
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goal, have already made deep inroads into Roman Catholicism.

The establishment of the Church of the Beast is foretold in the
17 chapter of St. John’s Revelations:

“Come hither; I will shew unto thee the judgment of the great
whore that sitteth upon many waters: With whom the kings of
the earth have committed fornication, and the inhabitants of
the earth have been made drunk with the wine of her
fornication.

“So he carried me away in the spirit into the wilderness: and I
saw a woman sit upon a scarlet colored beast, full of names of
blasphemy, having seven heads and ten horns.

“And the woman was arrayed in purple and scarlet color, and
decked with gold and precious stones and peatls, having a
golden cup in her hand full of abominations and filthiness of
her fornication: And upon her forehead was a name written:
MYSTERY, BABYLON THE GREAT, THE MOTHER OF HARLOTS AND
ABOMINATIONS OF THE EARTH.

“And I saw the woman drunken with the blood of the saints,
and with the blood of the martyrs of Jesus: and when I saw
her, I wondered with great admiration. . ..”

The idea that there is Satanism in the Church is really not far-
fetched. We know it is likely that the Satanic conspiracy is plotting
to infiltrate the Church. In addition to those Satanists who join
the Church as part of the conspiracy, there will be those who orig-
inally join as devout Catholics but for one reason or another later
become involved in Satanism. They may have faltered in their
faith at some point or become fascinated with the occult, and
upon confessing this to a fellow priest in the confessional, a priest
with Satanic connections, may be invited to join one of the secret
cults that many believe are operating within the Catholic priest-
hood. It is easier for a priest to become attracted to the occult than
it is for the average person. A priest performs actions every day the
he believes to be supernatural: prayer, communion, confession,
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penance, and numerous other rites. Thus they may be tempted to
learn how to manipulate the powers of demons in the same way
that they believe they are manipulating the powers of angels, the
saints, or God. Those who serve in certain departments within the
Church would be particularly vulnerable to such temptation—for
instance, those authorized to perform or participate in exorcisms.
Having seen first-hand the power and reality of demons, some
probably cannot but wonder what it would be like to use that
power to obtain their desires. And through performing exorcisms,
they may feel they have learned how already.

In summary, Satanism has always been a dark cloud lurking in the
background of the Roman Catholic Church. That cloud is in the
process right now of overshadowing the Church, of overwhelming
it with its power and taking control. Meanwhile the Satanic apol-
ogists, including those who pose as spokesmen for the Church, are
working overtime to convince everyone that there is no such thing
as Satan, and most especially no Satanic conspiracy, urging us to
ignore the sulfurous odor that lingers around the current Church
child abuse charges. Unfortunately, people are all too willing to
ignore the obvious, and to stay within the safe cocoon of their
belief that the rape of their children by priests is not part of a
larger, more sinister pattern. It is this attitude that could soon
allow Satan to take control of the Papacy itself, if nothing is done
to stop him. Within the pages of Lucifers Lodge, author William
H. Kennedy has defrocked the Devil, unveiling for us all the
unpleasant truth about the present state of the Church. Let us just
hope that it is not too late.



Prerace

Looking por Luciper’s Lodge

IN EARLY 1996 1 FOUND MYSELF in the New York city living
room of the famous theologian and novelist Father Malachi Mar-
tin. I had come to gather information on the aging priest’s life for
a book on traditional Catholic curates, which I was considering
writing. The idea for the book had been suggested to me by Dr.
Rama P. Coomaraswamy, MD, who then arranged a meeting with
his close friend Fr. Martin, who would be prominently featured in
the proposed book. In the course of the interview, Martin made a
suggestion for a further writing project that I found quite stun-
ning at the time.

Martin told me that he had solid information that Boston’s prel-
ate, Cardinal Bernard Law, was complicit in the operation of a
ring of pedophile priests, some of whom were practicing Satanists.
In the course of the next twenty minutes Martin outlined the evi-
dence he had obtained concerning Law and other prelates in the
American Catholic Church. He said that some of his sources in
the Vatican reported that a major cover-up was afoot in Boston
involving the Church, which was paying off former victims for
their silence and using forms of intimidation to quell others who
suffered under these vile priests. He told me of letters he received
from victims in Boston, some of whom had suffered under the
nefarious activities of a group of Devil-worshiping Catholic
priests.

Martin went on to mention that he and his colleague Father
Charles Fiore were gathering a central list of offending clerics and
their complicit superiors and he said that he wanted to network in
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order to establish investigative contacts in each city where the
major reports of satanic pedophilia among priests were originat-
ing. Martin suggested that I begin researching this cult in Boston,
as I was from Massachusetts and could “get a better pulse on the
situation.”

My first impression of this odd suggestion was one of extreme
skepticism. I remembered philosopher John Hume’s much used
dictum that (in my paraphrase) “an extraordinary claim requires
extraordinary evidence,” and stated that such a cabal could never
be kept secret in Massachusetts where gossip (good, bad, and ugly)
is the order of the day in the lives of the faithful. I claimed that the
Archdiocese in Boston has had a few sick priests who abused chil-
dren, like Father James Porter, but that the system eventually
weeded these people out of the Church and away from ever being
near children again.

Martin asked me to make some inquiries in Boston on my own,
claiming that the over-arching nature of this Catholic cabal of
Satanist pervert priests would reveal cracks in the walls of what he
referred to as “Lucifer’s Lodge.” He asked me to suspend judg-
ment, search out the facts for myself, report any findings back to
him, and, if I found enough hard evidence, write a book on the
subject. Martin offered help me promote the book on a variety of
nationally syndicated radio shows if I chose to write a book on this
seemingly odd topic.

After returning to Massachusetts and undertaking some quite
casual investigative reporting, I could find no one who had heard
of such activities in greater Boston. I relayed this to Martin in var-
ious phone conversations, to which he always replied that the
cover-up was still in play and that the situation was so bad that the
pedophile cult in the Church would soon explode into the popu-
lar media. Although I doubted that a large-scale cover-up was pos-
sible T suspected that Martin’s theory might be true on a far
smaller scale among a few sick clerics. The Chancery, so I thought,
would not allow such a large-scale operation to exist, for the moral
implications of such a cover-up would compel Cardinal Law to
destroy any such cult in his archdiocese.
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To be perfectly honest, I thought various pranksters were sending
Martin false letters about Satanism. This often happens to Chris-
tian clergy who specialize in anything demonic, such as radio
evangelist Bob Larson, who was constantly hoaxed on his live
show.

Over the next few years I kept in regular contact with Martin by
phone and paid him a few more visits in New York. He at first
considered expanding my chapter on him into a full biography,
but later decided to abandon the project, telling me he did not
want to spend his twilight years defending his life and would
rather put his energy into writing a final book concerning the
New World Order. He asked me not to write anything about him
while he was alive, but did request that I write a response to any
critics who tried to smear his reputation after his passing, using
the biographical materials he had given me.

I greatly respected the elderly priest but at that time did not agree
with his assessment of the Satanist priest ring in the Church. I
feared probing too deeply into Church affairs, recalling the
Satanic Panic, which erupted in Massachusetts in the 1980s. I had
watched in horror as members of the Amirault family were sent to
prison for practicing Satanism and child abuse at their day care
center in a Boston suburb. I trembled when I recalled the talk of
restoring the death penalty in Massachusetts for satanic ritual
abuse, thinking that the witch hysteria that plagued Salem in the
1690s was returning to the Bay State.

I thought that the sort of cabal Martin spoke of was too big for
any group of conspirators to keep a guarded secret for very long.
After Martin died in 1999, there was not much talk of this satanic
ritual abuse cult in the Roman Catholic Church. I thought the
matter was dead. I was sorely mistaken.

January 6, 2002 began as a normal enough day. As an early riser I
generally retrieve the morning newspaper just after its delivery at
my door. After I settled down with a cup of tea to read 7he Boston

Globe, the headline made my jaw drop: Church Allowed Priest
Abuse for Years. The article recounted how Father Paul Shanley
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sexually abused boys, and reported that an active conspiracy was
in play to protect a variety of sexually degenerate priests. This was
not some underground rag or conspiracy newsletter—this was 7he
Boston Globe, one of the most respected newspapers in the world.
The paper later won the 2003 Pulitzer Prize for public service for
its coverage of the priest crisis.

The next year saw a whirlwind of media coverage concerning Law
and his complicity in the protection of over 100 alleged degenerate
priests in his archdiocese. News from other nations revealed the
international scope of the priest pedophile ring, which operated
with the protection of the Vatican. Law was forced to resign
within two years of the initial Globe report, and Bishop Thomas
Dupre of Springfield, Massachusetts was likewise forced to resign
and faces criminal charges for the rape of two children.

I attended some spontaneous protests that began outside the
Cathedral when Law was conducting services and got to know
some victims. A few began telling me of their experiences, which
fit the picture Martin had outlined. One man told me about being
abused in a Catholic boy’s home in what he called “the black
room,” a ritual chamber used by priests to rape young boys.
Another man who also lived at this home told me about certain
devilish practices that occurred in the black room. After reading
Irish journalist Alison O’Connor’s book A Message from Heaven
(2000) about the priest crisis in Ireland, I learned that a certain
Irish priest also used what his victims (who referred to themselves
as “survivors”) called “the devil’s room” to molest children.

There seemed to be a network of these ad hoc ritual chambers used
by Catholic priests all over the world. This was all very hard to
assimilate.

As more and more reports of sexually abusive priests came out in
the popular press, more and more cases of what can only be
described as satanic ritual abuse emerged in the popular media.
The complicity of the Church hierarchy made it a full-blown
cabal, and the cases of ritual abuse revealed that this conspiracy
was satanic in nature.
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After over a year and a half of collecting data and interviewing vic-
tims and social workers, I decided I would heed Martin’s advice
and write the book you now hold in your hands.

The first chapter deals with the Satanic Panic, which began in the
1980s and sent innocent men, like Gerald Amirault, to prison on
trumped-up Satanic Ritual Abuse (SRA) charges. Those who want
to know “where’s the beef?” on Catholic SRA can skip this chapter
and go straight to the second chapter on Father Sean Fortune,
where their hunger will be satisfied. Chapters three through seven
deal with Boston Archdiocese SRA cases that have come to light
since January 2002. The murder of Father Alfred Kunz is covered
in chapter eight, and chapter nine deals with the dynamics of
brainwashing and SRA. Chapter ten reviews the nature of this
cabal by employing Martin’s accurate analysis of the situation we
face concerning satanic ritual abuse in the Catholic Church.

My primary sources for this study are the Boston Globe, Boston
Herald, Boston Phoenix, and Irish Times newspapers. 1 conducted
interviews with seven verified victims in August of 2002—all of
whom I had met at the protests in front of the Holy Cross Cathe-
dral in Boston. For legal and personal reasons, these victims have
asked to remain anonymous and I will respect this. Their testi-
mony concerning the abuse they faced corroborate established
facts from mainstream news agencies. A former Protestant church
youth social worker whom I interviewed concerning a satanic cult
going by the name of the Process Church likewise wishes to
remain nameless, as members of this sect still live in the vicinity of
his home and he wants no conflict with them. Another source
who contacted me concerning the Process Church’s activity wishes
to remain anonymous as well.

My theory concerning the history of the cult that appears
throughout this study remains to some extent conjectural, and is
not offered as fully established. It is more a vehicle to stimulate
debate on the origin of this strange sect within the Church of
Rome.

It must be categorically and emphatically stated that this study
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does not comprise a blanket indictment of Catholic priests. The
vast majority of Roman Catholic curates keep their vow of celibacy
and never have sexual relations. Father Malachi Martin—himself
a lifelong priest of the Church of Rome—claimed satanic pedo-
phile priests constitute only about one to two percent of all Cath-
olic clerics worldwide, an estimate based on a secret Vatican sex
study conducted from 1994—96 and which also concludes that well
over 90 percent of Catholic clergy have never had sexual contact
in their clerical lives. Consequently, this examination exonerates
these innocent clerics, and has nothing but sympathy for the way
they are now made to suffer for the actions of a small number of
their deviant brother priests and the prelates who protect them.
Let us all remember to treat these innocent servants of Christ with
the utmost respect.

A few words must also be said about the modern Satanism move-
ment. Most modern Satanists derive in some way from Anton
LaVey’s Church of Satan and its offshoots. These groups comprise
harmless Satanists who, for varied reasons, choose to offer their
spiritual allegiance to the Devil, either as a metaphor or as a super-
natural being. Such Satanists harm no one and it is no more the
intention of the author to suggest that all Satanists are pedophiles,
than it is to say that all Catholics are pedophiles. The vast majority
of those espousing Satanism as a creed are as harmless to society as
are the vast number of people who espouse Catholicism as their
faith. The major precept of a truly free society is its tolerance of
spiritual beliefs, even if those beliefs are offensive to others or one-
self. It is in this spirit that I believe that harmless Satanists should
be free to practice their religion without interference from those
who may be offended by their views.

However, there are priests of the Church of Rome who have
brought together elements of Satanism and Catholicism in the
rape of women and children, and it is on these individuals that I
focus in this book. In this regard I refer to them as “Satanists” and
“Luciferians,” and I should point out that I am only referring to
the Catholic priests who were involved in SRA cases. Basically,
Satanist priests invoke Satan’s name in magical hexes and offer sex
rituals to Satan. Luciferian priests are those priests who mimic the
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actions of Lucifer and invert Christian rites with perverted sex rit-
uals. Both sorts of Catholic priests have been well aware of each
other and have sometimes shared information.

[ am not in any way referring to the harmless Satanists mentioned
above. The only Satanists I name as linked to child rape are
Roman Catholic priests who have adopted diabolical practices in
their ministry. I state categorically that I do not mean to suggest
any other Satanic or occult group mentioned in this book is
involved in any kind of rape or criminal activity of any kind.

This work is not for the fainthearted and is certainly not for chil-
dren. It describes a world far more morbid, sadistic, and frighten-
ing than anything that the creative imaginations of an H.D
Lovecraft or a Stephen King could ever hope to conjure. It is the
real world of Devil worship and arcane sexual rites practiced by

priests of the Church of Rome who have formed their own Luci-
fer’s Lodge.






Satanic Panic
Reconsidered

BEFORE PEERING INTO THE CABAL of Catholic Satanic Ritual
Abuse it is imperative to examine the injustices based on false
claims of SRA that swept over the United States in recent decades.
“Satanic Panic” may be defined as an irrational and unfounded
belief that a conspiracy of devil worshipers is involved in secret
rites that include the physical, sexual, and psychological abuse of
unwilling victims. This term denotes a current-day “witch hunt”
mentality such as affected Europe and the New World centuries
ago and sent many innocent people to the stake and the gallows.
This belief proliferated in the 1980s and 1990s and became the
basis for several high-profile cases where innocent people—child
care workers and even one policeman—were convicted of Satanic
Ritual Abuse and sentenced to long prison terms. !

“The popular media actively promoted the hype and hysteria sur-
rounding alleged devil worshipers and created the atmosphere of
‘Satanic Panic.” Such media heavy weights as Geraldo Rivera and
Oprah Winfrey featured TV interviews with alleged victims of
Satanic Ritual Abuse, who droned off fantastical stories of physi-
cal and sexual maltreatment, human sacrifice, and bizarre ceremo-
nies offered to Lucifer. Soon many talk shows featured law
enforcement officials alongside alleged victims, who were self-pro-
claimed ‘occult police detectives.” They began spinning yarns of an
organized conspiracy of Satanists that sought to capture the hearts
and minds of young people through heavy metal music, drugs,
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premarital sex, and secret devil worship. Along with this belief in a
cabal of satanists came the notion that some children were regu-
larly abused by these Satanic cults and were brainwashed into for-
getting or repressing the full memory of their maltreatment.”?

Most SRA accusations of the 1980s stemmed from memories con-
jured up by alleged victims during hypnosis sessions with mental
health professionals, or during pastoral counseling sessions with a
cleric. There is no one simple explanation for what motivated
social service professionals, clergyman, and the courts to buy into
the Satanic Panic scare. Perhaps the rise of the Christian Right was
responsible for the outbreak of this neo-witch hunt. It is often for-
gotten how much power and influence the Christian Protestant
evangelical movement wielded in the late 1970s and *80s. This was
long before the fall of Jimmy Swaggart and Jim Baker. It was the
time when Jerry Falwell helped Reagan get elected President and
the 700 Club became a daily staple for millions of cable TV sub-
scribers. The airwaves were buzzing with dozens of evangelical
ministers like John Ankerberg, Pat Robertson, Robert Schuller,
and Fred Price. Christian radio favorites like Walter Martin and
James Dobson opined on a variety of political issues to eager
Christian ears. Constance Cumby—a Roman Catholic lawyer—
lectured on the demonic intent of the New Age Movement
(NAM) to large crowds mesmerized by her devilish assertions.

It was within this neo-conservative milieu that the notion of
Satanic Ritual Abuse became a mainstay topic for the New Right.
Pat Robertson and Bob Larson especially pushed the idea that a
devil-worshiping cult existed and was actively seeking to control
and abuse helpless children. Soon they even featured stories about

alleged victims of SRA.

“Most of these stories were pure fiction. Detailed narratives were
merely planted into the victim’s memory by the counselors in the
form of subtle suggestions and then treated as hard fact. This pro-
cess involved the body language and tone of voice of the counselor
combined with leading questions. The victims sought to please by
answering questions in the way most appealing to the therapist.
The cleric or counselor rewarded desired answers with approving
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forms of body language and a pleasant tone of voice. Any answers
that did not fit the counselor’s preconceived theory prompted the
accusation of ‘being in denial’ and the victim was treated with
contempt until he or she answered correctly. The counselor’s pre-
determined notions always affirmed the existence of devil-wor-
shiping cults that engaged in Satanic Ritual Abuse and human
sacrifice as a matter of course.”3

“This procedure of inducing artificial memories works well on
children. Considering the dependency children have on adult
authority figures, it is no wonder that a very young child can be
programmed with false memories. Most of what we call ‘child-
hood’ involves the forced compliance of offspring with the wishes
of their parents and other adults. Parents, teachers, and doctors all
have authority over children, and the children know it. Conse-
quently, a therapist can easily persuade a child that an event
occurred when it did not. Adults, remember, have a huge influ-
ence over children’s view of reality. We tell them what is ‘real’ and
what is ‘make-believe.” It is amazing how much we transfer this
task unto other authority figures when we ourselves teach adults.
It seems that the therapist or pastor becomes a sort of ‘weigh sta-
tion of reality’ for many adults. In some instances an adult will
accept a minister’s or therapist’s version of reality when the actual
events do not match the authority figure’s description in any way,
shape, or form. This phenomenon is known as false memory syn-
drome.”

“Mental health professionals and religious advisors become the
representatives of reality and sanity for many children and adults.
When psychological and spiritual advisors induce people to
believe they were abused by Satanists when they were not, these
irresponsible professionals cause huge social problems that have
led to the long-term imprisonment of innocent people and the
exploitation of so-called victims. Such was the situation in the
1980s when Satanic Panic erupted in the United States. The events
surrounding this strange social phenomenon are worth reviewing
in detail as they will shed light on how to avoid the hysteria of
Satanic Panic in the future.””
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What Did Michelle Remember?

1980 was a banner year for conservative Christians in the United
States. The Moral Majority was leading Ronald Reagan to the
White House while simultaneously preventing the Equal Rights
Amendment from being ratified. Evangelical churches were swell-
ing with baby boomers, many of whom had questioned the status
quo thinking of their parents just a decade before. The perceived
wasteland of the liberal agenda was about to be replaced with the
free market capitalism of Reagan’s “trickle down economics”—a
theory proposed by Leo Strauss and brought in fruition by the fol-
lowers of economist Milton Freedman. The pro-life movement
was becoming highly organized and had realistic dreams of over-
turning Roe vs. Wade.

“For politically minded Christians, the external enemy was clearly
defined as the atheistic Soviet Union. And as hard as it is to
believe, many Christians believed that the internal enemy
was . . . comprised of a well-organized group of secret Satanists
who sought to destroy our Christian culture by various forms of
Satanic Ritual Abuse. In that defining year for the Christian Right
there appeared what many believed to be a literal godsend to these
Christian neo-inquisitors who had no actual witches to question
and had to seek them out. Canada—our neighbor to the north
and liberal bastion of socialized medicine and welfare programs—
gave evangelical Christians a supposed actual victim of a devil-
worshipping cult from Victoria, British Columbia named
Michelle Smith.”®

“Smith and her psychiatrist Lawrence Pazder authored the bible of
SRA accusations entitled Michelle Remembers. This tome com-
prises a highly detailed account of Michelle Smith’s allegedly hor-
rible experiences as a victim of a devil worshiping cult in her
native city. While undergoing hypnotherapy with Pazder, Smith
apparently recalled hidden or repressed childhood memories
which included such late night horror movie elements as men in
red hooded robes performing incantations, adults doing sexual
things to her with spiders and snakes, forced enemas and the
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whopper of all SRA testimonies, the famed sacrifice of a baby by
devil-worshipers to Lucifer himself. This theme recurs in many
Satanic Panic legal cases. (The process of recovering lost memories
would become known by the Freudian term ‘abreacation’ in
emerging SRA therapy circles.)””

“In Smith’s original version, the Dark Prince actually appears to
the Satanist coven she was forced into as a child—Michelle claims
to have seen Lucifer himself. But it was the theme of human sacri-
fice that would cause the greatest hysteria until ‘devil worshipers’
began to be seen as the abductors of most of the missing and
exploited children whose photographs turned up on milk car-
tons.”8

Michelle Smith was raised Roman Catholic and the people she
accused of SRA were likewise Catholics. This caused an uproar
within the conservative and traditional branches of the Church of
Rome. Much like their Protestant counterparts, elements of these
branches of Roman Catholicism were eager to believe Smith and
Pazder. Michelle’s accusations confirmed many rumors that had
circulated in Catholic circles concerning a cabal of satanic, gay,
and child-abusing priests who secretly operated in the Church.
The more liberal elements, which ran the Vatican, preferred to
ignore such claims.

“Smith’s allegations were later proven false, as no forensic evidence
ever turned up where she claimed these hellish events took place.
Even the descriptions of her locations were grossly inaccurate,
with events occurring at places where the general public would
definitely have seen the bonfires and alleged rituals mentioned in
the book. However, these disqualifying facts did not emerge until
many years later, allowing Michelle Remembers to act as a sort of
Malleus Maleficarum® for Reagan-Era evangelical Christians who
sought to root out SRA-practicing devil worshipers. Fundamen-
talist Christians adopted the cause of aiding SRA victims psycho-
logically, spiritually, and legally. A new category of counselor
developed called ‘SRA Specialists,” drawn from mental health pro-
fessionals, Christian clergy and law enforcement officials.”!?
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“In the previous decade, there had been testimonies by born-again
Christians in which they claimed to have been members of satanic
covens. The testimony in Michelle Remembers, however, is what
really instigated the formation of highly organized Christian min-
istries dedicated to the sole purpose of aiding SRA victims, gather-
ing their testimonies and, if possible, passing any information
concerning members of these so-called covens on to law enforce-
ment officials. The impact of Michelle Remembers, combined with
the dedicated work of evangelical ministries, mental health work-
ers, law enforcement agents and, especially, the popular media,
caused Satanic Panic to spread in the early 1980s. The SRA special-
ists allowed the belief in devil-worshipping cults to simmer in the
popular memory until it boiled over into a stunning court case
that is still discussed in the legal community. It was concluded
that what Michelle claimed to have remembered never happened
in the real world. Many similar testimonies that were to enter into
the media spotlight during the Reagan era were revealed to be
equally false.”!!

Satan’s Day Care?

“The ever vigilant SRA specialists were constantly on the lookout
for signs of the actual Satanists who were running these secret
blood covens. Their patience was rewarded in August of 1983
when a woman diagnosed with paranoid schizophrenia accused
child care provider Ray Buckey—whose family operated the
McMartin  pre-school in Manhattan Beach, California—of
molesting her son. Buckey was arrested but the charges were later
dropped owing to lack of evidence. The police chief of Manhattan
Beach caused a major uproar when he mailed out over 200 ‘strictly
confidential’ letters to the current and former parents of children
who attended the McMartin School stating that Buckey may have
forced children to engage in various sexual acts with him. The
chief asked them to question their children for confirmation that
these acts took place. News of the letter was quickly leaked to the
media. A local TV station broke the story and allegations began
flooding into the city police station.”!2
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Municipal law enforcement called in an organization named the
Children’s Institute International (CII), a private non-profit orga-
nization that specialized in treating and preventing child abuse. By
Spring of 1984, the CII claimed that 360 children had been diag-
nosed as victims of abuse. Medical exams were conducted on 150
children, but none of the physical evidence normally seen with
sexually abused children was found. The doctor did perform,
however, some new tests that have since been shown to be useless
as an indicator of abuse. The doctor concluded that about 120
children had been sexually abused. This announcement caused
outrage across the whole town, particularly with the parents of the
allegedly abused children. Stories of child abuse ran rampant.
Some parents apparently coerced their children into making false
claims of abuse, some no doubt motivated by hopes of a lofty
insurance settlement.

“ClII interviewers resorted to leading, suggestive, and repeated
questions. These are the precise techniques that almost guarantee
the implantation of false memories in the minds of children.
Criminal charges were filed against Ray Buckey, his wife, Peggy,
and his mother, Virginia McMartin, who operated the school.
However, the case against them began to unravel when children
began describing other SRA locations including St. Cross Episco-
pal Church in Hermosa Beach, California and eight other Man-
hattan Beach schools. According to the children’s testimonies
teachers at the schools were said to belong to a Satanic cult and a
child pornography ring. About 100 teachers were accused of child
molestation and/or Satanic rituals.”!3

“Children began accusing people they had never met of having
sexually abused them in Satanic rituals. One cannot help but
think of the witch trials in Salem in the 1690s when the children
went too far in their testimonies, finally accusing the governor’s
wife of casting hexes and thus compelling the colonial government
to end the trials. Likewise in 1990 the prosecution team in Califor-
nia stopped trying to put Ray Buckey and his family in jail after
too many false accusations surfaced. After six years and at a cost to
the state of $15 million—the highest cost for a single court case up
to that time—no convictions were won.” 4
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In his book on the McMartin case entitled 7he Abuse of Innocence
[1993], Paul Eberle makes an interesting observation:

Almost all of the accusing families were practicing Catholics
who attended the American Martyrs Church. ... What the
Catholic Church did was to open its doors to all these witch-
hunters. . .. The [Martyrs] Church was marching with the
accusers, and anybody with an ounce of brains knew these
people were innocent. The church was very accommodating
with the lynch mob. . . .15

This reference to the American Martyrs Church as the prime gen-
erator of the hysteria is of great significance in light of the recent
sex abuse scandal in the Roman Catholic Church. Factions within
the Catholic Church are as much to blame for “Satanic Panic” as
any Protestant group.

Witchcraft Hysteria in Massachusetts

“In early September 1984 a child attending a day care center in
Malden, Massachusetts, disclosed to his uncle that a man named
“Tooky” had pulled his pants down. Tooky was the nickname of
Gerald Amirault, a part-time worker at the Fells Acre pre-school.
The boy’s teacher and Amirault both remembered that he had
changed the boy’s pants and underwear after the child wet himself
during nap time. Unfortunately, Amirault was never questioned
by the police and was unable to give this explanation until much
later. After a great deal of questioning by the boy’s mother, the boy
disclosed that “Tooky” had taken him to a ‘secret magic room’ and
molested him. Gerald’s mother, Violet, and wife, Cheryl, actually
ran th(é center and they too found themselves embroiled in this
case.”!

“The alleged victim described the room as having a shelf with
golden trophies, no windows, and one or two beds. When inter-
viewed by a social worker, the boy originally denied most of the
allegations and said that Amirault had only touched and kissed
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him. After intensive questioning, he later said that abuse had hap-
pened when Amirault took over the class, substituting for the reg-
ular teachers who had fallen ill. The teachers stated that Gerald
had never been allowed to teach the class because he lacked the
proper credentials. The boy named a fellow student as also having
been molested but the other boy denied this.”!”

“The police went to the school, seized class lists, arrested
Amirault, and shut the school down. The parents of children at
the Fells Acre school were summoned by police and social workers
to a meeting at the police station and were told that common
childhood behavioral patterns—bed wetting, nightmares, changes
in appetite, etc.—were indicators of abuse, and were asked to
query their children about ‘magic rooms,” ‘secret rooms, and
clowns. The parents were told: ‘Go home and question your chil-
dren and don't take no for an answer.” According to one parent at
the meeting, they were also told, ‘God forbid, any of you show
support for the accused. Your children may never forgive you.””!8

“The children were interrogated not only by their parents but also
by police, social workers, therapists, prosecutors, and by pediatric
nurse Susan Kelley who led the investigation. The interrogations
were highly leading and coercive. Kelley used Sesame Street pup-
pets and had Bert and Ernie beg the children for ‘disclosures’ of
Satanic Ritual Abuse. Kelley and other examiners also employed
anatomically correct dolls. Any failure to ‘disclose’ was dismissed
as ‘denial.” In some instances, when a child denied abuse, Kelley
would tell the parents that the child had been abused anyway.
John Rivers, a Malden police inspector, said interviewing the chil-
dren was ‘like getting blood from a stone.” No Fells Acre child ever
made a spontaneous accusation of Satanic Ritual Abuse.”!?

“Since 1990, social scientists have demonstrated conclusively that
‘evidence’ obtained under these circumstances is worthless. Psy-
chologists Stephen Ceci of Cornell University and Maggie Bruck
of McGill University, for example, found that anatomically cor-
rect figures were useless in determining which children had been
touched on the genitals during a doctor’s visit. Many of the chil-
dren, in fact, falsely asserted that the doctors had put their fingers



26 luciper’s lLodge

or implements inside them. Sena Garvin of the University of
Texas at El Paso used the Fells Acres interrogation techniques and
was able to extract false accusations from 75% of 3-year-olds and
from 50% of another group that ranged in age from 4 to 6.”%°

“The investigation was supervised by the Middlesex County Dis-
trict Attorney’s office. District Attorney Scott Harshbarger used
this case to further his selfish political ambitions. He sought and
received indictments of all three Amiraults who were involved in
the operation of the pre-school. The actual investigation and pros-
ecution of the Amiraults was conducted first by State prosecutor
Patricia Bernstein, who was later joined by attorney Larry Har-
doon. Hardoon flew to California to confer with the state lawyers
who had prosecuted the failed McMartin preschool case for
advice, as he wanted to avoid their mistakes and get the Amiraults
convicted of child molestation and Satanic Ritual Abuse.”?!

“Under unyielding goading, the children produced accusations
against Gerald, Violet, and Cheryl, as well as three other teachers.
An imaginary Mr. Gatt was also accused. During questioning the
children even accused pediatric nurse Susan Kelley herself of abus-
ing them, but only the accusations against the Amiraults were
pursued. The children accused the Amiraults of doing the follow-
ing to them in the ‘magic room’ at the Fells Acre Daycare Center:

* Sodomy.

¢ Forced oral sex.

* Attacking them with a green, yellow, and silver robot with
flashing lights, like R2D2 from ‘Star Wars,” which would
bite them on the arm if they didn't submit to sexual attacks.

* Having them molested by a clown who ‘threw fire around
the room.’

Abusing them with live lobsters.

Strapping them to a tree naked and upside down in full sight
of the teachers and other children while ‘Miss Cheryl” cut
the leg off a squirrel.

Making them witness the murder of a baby and a dog.
* Forcing them to eat a dead frog.
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* Forcing them to lick ice cream off the trunk of an elephant.

¢ Chasing them around the school-yard naked in the presence
of others.”??

“After a highly publicized trial, Gerald was sentenced to 20 to 30
years imprisonment, while Violet and Cheryl received 8 to 20
years. But on August 29, 1995, the Amirault women were freed on
bail pending a retrial after serving eight years in prison. Violet
died soon afterwards at the age of 74. In October of 1999 the court
upheld Cheryl’s conviction but allowed her to remain free, giving
her credit for time served. Gerald remains in jail as of the writing
of this book. He could gain immediate release if he were to confess
to the crimes he was convicted of and agree to be placed on a sex
offender list after discharge, but maintains his innocence and will
not cooperate with the probation department to win his freedom.
If freedom means making a false confession, Gerald chooses to
remain imprisoned.”?3

The Strange Case of Paul Ingram

“The arrest and imprisonment of policeman Paul Ingram for the
Satanic Ritual Abuse of his two daughters is, perhaps, the strang-
est case of its kind. Ingram was an active charismatic Christian in
Washington State who was admired not only among his fellow
Christians at the Church Of Living Water, but also in the commu-
nity. Ingram was the epitome of a good citizen, being both a dep-
uty sheriff and chairman of the local Republican Party. However,
in 1988 Ingram’s two teenage daughters accused him and a number
of prominent men in the community of Satanic Ritual Abuse.”?4

“Ingram had sent his daughters, Erica and Julie, to a church
retreat where Karla Franko—a woman who claimed the gift of
prophecy—told the girls that they had been raped by their father.
Franko’s ministry centered around her alleged ability to discern
people’s problems via the Holy Spirit (sometimes called #he gift of
reading hearts), and her interpretations were considered infallible.

When Ingram heard Franko’s prophecy, he was dumbfounded.”?
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“When Ingram returned to work at the police department, he was
asked into Sheriff Gary Edward’s office. Rumors had spread about
the accusations and the sheriff and his staff wanted an explanation
from Ingram. He acknowledged he knew of the allegations but
couldn't explain them. Ingram at first denied the accusations,
claiming to be repulsed by the idea of molesting anyone, much
less daughters, but he admitted that, as he put it, ‘I didn’t raise my
daughters to lie.””2¢

“As mentioned, Ingram attended the Church of Living Water.
This evangelical church taught two religious concepts that were to
cause him incredible legal problems later. First, they contended
that Satan can cause a person to commit terrible acts, and then
wipe their memory clean afterwards, and that any memories that
he recovered would be accurate. God would prevent him from
recovering false memories.”?

“If these incidents had happened just 10 years later, there would be
a profusion of proof that, under the right therapeutic circum-
stances, people can ‘recollect’ events that never occurred, but
which they firmly believe actually did happen. Unfortunately,
Ingram’s church taught that even a Christian can be possessed by
evil spirits, confronting him with the need to square his daughters’
stories with his own ethics and recollections. “There must be a
dark side of me I don’t know about,” Ingram surmised. Sheriff
Edwards encouraged him to cooperate in the questioning by say-
ing, ‘T hope you're not going to make these girls go through a trial.’
Ingram eagerly agreed to talk without his attorney. He was offi-
cially charged and booked, and throughout the ensuing interroga-
tion he kept on insisting that he could not recollect ever doing
anything wrong. The detectives told him it was common for a
satanic abuser not to recall his crimes and that if he just started to
confess anyway, the memories would surface.”?8

“Psychologist Richard Peterson affirmed the contention that
memory loss by abusers was common, that suspects tend to be in a
‘state of denial,” and that if Ingram started to confess, the memo-
ries would likely start flooding back. Ingram asked for his
preacher, the Reverend John Bratun for assistance during ques-
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tioning. Bratun had been counseling the girls and told Ingram the
abuse did in fact happen, and that Ingram was ‘eighty percent
evil.” The minister conducted an exorcism on Paul Ingram to rid
him of the demons that Bratun supposed were jamming his mem-
ory. Bratun told Ingram that if he prayed to the Lord for his mem-
ories to return, God would not give him a memory that wasn’t
true. He used Jesus™ analogy about the Holy Spirit from Luke
11:11-12 to make his point: just as a father won’t give a stone to a

child who asked for bread, so God would honor Paul’s prayer.”?

“In an act of what he believed was pure faith, Ingram prayed and
began seeing mental flashes and images of him sexually abusing
his daughters Erica and Julie in satanic ceremonies. The detectives
continued to persuade Ingram to visualize an exhaustive picture of
the alleged Satanic Ritual Abuse. The police staff asked him to
describe a room, and he complied. They asked him to mentally
find a calendar on the wall and provide the date of the alleged sex
ritual. The investigators requested that he visualize a clock, see
what time it was, and provide an exact hour for the abuse. Ingram
compliantly gave as much detail as the police requested and con-
fessed to satanic crimes that were allegedly committed over a
twenty year period. Although the methods and conclusions were
later to be completely rejected by academics who specialize in the
study of memory functions, the police and even Ingram himself
were convinced this memory recovery method was a vehicle for
certainty.”30

“With the use of sleep deprivation and interview techniques bor-
dering on hypnosis, the authorities convinced Ingram that he suf-
fered from multiple personality disorder (MPD) and that he had
repressed his memories of the sexual abuse. He believed that he
had brought up his daughters to tell the truth in all situations and
concluded that he must have been guilty, but that Satan had
wiped the memory from his psyche. During the interrogations
Ingram claimed he may have committed these appalling crimes,
but maintained that he had no conscious memory of them. Even-
tually, Ingram signed a confession stating that he was guilty of the
harsh allegations.”>!
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The crimes Ingram confessed to under this memory implanting
method are astounding;

Erica mistakenly recalled details of satanic ceremonies in
which 6- to-8-month-old babies or fetuses were supposedly
sacrificed. She remembered being forced to have sex with
animals while her mother joined in. She believed that she had
been present at over 1,000 satanic rituals which included about
25 infant sacrifices at which her father acted as the satanic
celebrant. She recalled becoming pregnant, being tied down to
a table, and having an abortion performed on her with a coat
hanger. She mustered-up a false memory of watching the
coven chop up the fetus and devour it. She was unable to recall
any of the words to the satanic rituals, or even whether she
stood or sat during the many Black Masses she claimed to have
remembered. No one bothered to have a medical doctor
examine her to see if she had ever given birth. Ingram pleaded
guilty to these and other bizarre crimes. He never directly
remembered committing any of them and relied solely on the
visualizations induced by the police. In a highly publicized
court case, Ingram was sentenced to 20 years in jail without
any chance of parole.?

After finally figuring out that he had been hoodwinked,
Ingram began to appeal his case from his prison cell. Even the
famous astronomer Carl Sagan was convinced of his innocence
and actively sought his release. Although many judges and
lawyers thought him innocent they did not press or seek for
Ingram release in any way since he had pled guilty. Ingram
ﬁnally was released in August 2003 after serving 14 years in
prison, but only after cutting a deal with the courts that he
would register as a sex offender. To gain immediate release
from prison Ingram had to agree to liec once more at the behest
of the criminal justice system.33
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The Feminist Alliance

“Segments of the Christian Right are certainly responsible for
much of the suffering people like Amirault and Ingram endure to
this day. Undoubtedly the evangelical ‘deliverance ministries’ pro-
moted much of the hysteria that influenced the view that mental
health officials and criminal justice system held of SRA cases. But
evangelical Christians also found other allies in an unexpected
place. As hard as it is to believe, many feminists began to become
convinced of the reality of SRA. Such Luciferian ideas appealed to
radical feminists who saw testimonies of male dominated devil
covens as confirming their worst fears concerning men.”34

“This alliance was solidified when two feminists from California,
Ellen Bass, and Laura Davis, wrote The Courage to Heal (1988), a
non-fiction potboiler which affirmed the reality of Satanic Ritual
Abuse. With the initial success of the book, Bass founded a group
called “KidPower-TeenPower-FullPower” which teaches safety tips
to help children avoid abuse—including SRA. Davis likewise
became a motivational writer and speaker whose talks included
warnings about Satanic Ritual Abuse. Later, Bass was to write a
primer on homosexuality for gay and lesbian teenagers.”3

“The Courage to Heal encourages the recovery of repressed recol-
lections of childhood abuse. Bass and Davis all but demand that
all women conclude that they were sexually battered as children
even if they have no clear memories or any forensic evidence.
‘Many women who were abused dont have memories, and some
never get any. This doesn’t mean that they weren't abused. . . . If
you think you were abused and your life shows the symptoms,
then you were,” they claim.”3°

“Even when the phenomenon of false memory syndrome began to
be understood, calling into question the reality of recovered mem-
ories, Bass and Davis insisted on the actuality of devil-worshiping
cults and SRA. There was no solid proof of the existence of these
sorts of satanic sects that were alleged to have abused children in
Luciferian ceremonies. Yet Bass and Davis remained steadfast in



32 luciper’s lodge

their belief in SRA. They even produced a Courage to Heal Work
Book which further encouraged women to concoct stories about
being SRA victims.”37

The FBI and Urban Legend

“The Federal Bureau of Investigation decided to conduct a study
of the entire Satanic Ritual Abuse phenomenon in order to ascer-
tain what threat secret devil worshipers might actually be to the
American people. Special supervisory Agent Kenneth Lanning
was tapped to conduct the study since he had combated the sexual
victimization of children since 1981 while working at the Behav-
ioral Science Unit at the FBI Academy in Virginia. Initially, he
believed that Satanic Ritual Abuse was actually taking place. Lan-
ning bought into the entire Michelle Remembers model of orga-
nized secret Satanists conducting abusive rites. However, he soon
became leery of the reality of this phenomenon in the late 1980s.
He later reported that ‘the number of alleged cases began to grow
and grow. We now have hundreds of victims alleging that thou-
sands of offenders are abusing and even murdering tens of thou-
sands of people as part of organized satanic cults. . . .””38

“Lanning began to conduct interviews with SRA victims, mental
health therapists, and Christian ministries that specialized in treat-
ing these abuse cases. If the testimonies of the alleged victims were
true, then a huge amount of forensic evidence should be easily
obtainable. However, when closely examined, none of the alleged
SRA victims exhibited any physical scars or signs of rape that
would be clearly noticeable if they had suffered the abuse they
claimed. The times, places and sequences of events did not add
up, nor could anyone locate any of the underground chambers
where the satanic rituals were said to have taken place. Lanning
could not find evidence of a single legitimate instance of SRA in
all of the child abuse cases he reviewed since 1981, including those
for which people like Paul Ingram were serving long prison terms;
and Lanning was not alone in suspecting that something was
amiss in the Satanic Panic scare.”
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“In the early 1990s some leading academics investigated the phe-
nomenon of SRA. A four-year study found the allegations of
Satanic Ritual Abuse to be without merit. The research was con-
ducted by University of California at Davis psychology professor
Gail S. Goodman in conjunction with Jianjian Qin and Bette 1.
Bottoms of the University of Illinois at Chicago. Their investiga-
tion was funded by the National Center on Child Abuse and
Neglect. The researchers investigated more than 12,000 accusa-
tions and surveyed more than 11,000 psychiatric, social service,
and law enforcement personnel. The investigation team could

find no unequivocal evidence for a single case of Satanic Ritual
Abuse.”40

“Serious questions have been raised regarding ‘memories’ recov-
ered in the course of therapy. The American Psychological Associ-
ation’s Working Group on the Investigation of Memories of
Childhood Abuse issued a report in 1995 noting that recovered
memory is rare. It clearly states, ‘there is a consensus among mem-
ory researchers and clinicians that most people who were sexually
abused as children remember all or part of what happened to
them, although they may not fully understand or disclose it.””4!

“At this point,” according to the APA, ‘it is impossible, without
other corroborative evidence, to distinguish a true memory from a
false one.” Thus, concludes the report, a ‘competent psychothera-
pist is likely to acknowledge that current knowledge does not
allow the definite conclusion that a memory is real or false with-
out other corroborating evidence.””4?

“In Britain, the Royal College of Psychiatrists has officially banned
its members from using therapies designed to recover repressed
memories of child abuse. The British psychiatrists have realized
the horribly unreliable nature of recovered memories and the ease
by which hypnotists can implant such bogus musings in the mind
of a subject.”#3

“SRA was consequently deemed an urban legend and consigned
to the lunatic fringe—that strange realm where alleged UFO
abductees, Flat Earthers, etc., try to gain mainstream acceptance.
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The only major figures still promoting the reality of SRA are Bass
and Davis, as well as conspiracy theorist David Icke. Icke’s prize
SRA victim, Arizona Wilder, regularly spins yarns of being abused
by the Bush family and the Queen of England in bizarre satanic
rituals. Wilder’s flights of fancy have implicated almost every
major political and economic heavyweight on the current world
stage.”44

“Skeptics have coined the term confabulation to denote instances
when a fantasy unconsciously replaces a fact in memory. A confab-
ulation may be based partly on fact or it may be a complete fig-
ment of the imagination. The term is often used to describe the
‘memories’ induced by therapists or interviewers, supposed remi-
niscences that often involve bizarre notions of satanic ritualistic
sexual abuse of children.”#

For the most part the authorities stopped taking such accusations
seriously, and the mental health community no longer endorses
recovered memory therapies. Except for a few diehard fundamen-
talists like Pat Robertson and Bob Larson, evangelical Christianity
quietly withdrew from supporting SRA accusations. Lanning best
summed up the Satanic Panic scare when he stated that:

It is easy to get caught up in these cases and begin to see
“satanism” everywhere. . . . Oversensitization to this perceived
threat may cause an investigator to “see” satanism in a crime
when it is really not there.4

New Legitimate Accusations of SRA

One would think that the Satanic Panic scare of the 1980s and 9os
would have ended all accusations of SRA. The FBI report—with
its blanket denial that any large-scale devil-worshipping cult
existed—should have struck the first chord of the SRA movement
swan song. The SRA specialists did start to fade away and move on
to other areas, like substance abuse counseling. The notion of SRA
lost the attention of the popular media, which felt that the sensa-
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tionalizing of Satanic Panic by such journalists as Geraldo Rivera
had done much harm. Rivera did in fact apologize on national
television for his part in the Satanic Panic scare.#” Even though
there are still a few victims left in prison, like Gerald Amiraul, the
mainstream media has stayed as far away from this topic as possi-
ble. SRA litigation ground to a halt and it seemed that the Satanic
Panic scare was over.

If life were only that simple.

In a strange twist of irony, new media reports of behavior that may
be defined as Satanic Ritual Abuse emerged as the new millen-
nium approached. The popular news outlets touched only slightly
upon the SRA aspects of the reports and no major network ran a
special feature on them. Instead, emphasis was placed on the legal
aspects of these new cases. Perhaps the news networks were reluc-
tant to employ the term SRA because many of these new accusa-
tions were leveled against Roman Catholic priests and the
cardinals and bishops who were complicit in their activities. As the
following chapters will demonstrate, there are in fact elements of
Satanic Ritual Abuse in many of the accusations made against
priests. The evidence for a possible over-arching conspiracy of
Satanists posing as Roman Catholic priests will also be examined.

Many issues arise when considering these new cases. How do jour-
nalists, mental health professionals, clergy, and especially law
enforcement officials deal with new SRA accusations without ini-
tiating a renewed Satanic Panic? All of the official agencies,
including the courts and the FBI, had bungled their investigations
in the 1980s and greatly failed both the innocent victims and soci-
ety as a whole. SRA research is truly a difficult labyrinth to negoti-
ate; one finds many dead-ends and misleading paths on the way to
discovering the truth about this phenomenon. There seems to be
no clear perspective from which to get a “birds™-eye view” of the
true pattern of the Satanic Ritual Abuse. The following pages will
demonstrate, however, that various forms of SRA did in fact occur
in the Catholic Church and that the Vatican was complicit in the
continued operation of this cult for decades.
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This study does not claim to offer a methodology for investigating
SRA occurrences. Such an endeavor has led to perilous outcomes
in the past. Consequently, the question of methodology will be
left for other researchers. The Satanic Panic of the 1980s may in
fact have been an elaborate ruse, acting as a smoke screen to cover
the truly Luciferian activity engaged in by Catholic clergymen and
their Vatican protectors. If this proves to be the case, than Geraldo
Rivera should retract his apology for the part he played in the
1980s SRA scare, since he was most likely nothing but another
pawn in a much greater campaign of disinformation.

The following pages contain case studies of priests who practiced
SRA and of the elaborate lengths to which their superiors went to
protect them. The assembled evidence makes a clear case, allowing
the discerning mind to form its own conclusions.
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Fortune’s Curse

IRELAND has always been a place where the Roman Catholic
Church retained its medieval hold on the hearts and minds of the
people. The Church of Rome was for the ethnic Irish the strong-
hold of their Celtic identity and religious faith. The Norman and
English invaders could never halt the Church’s influence on Irish
life. Even when southern Ireland finally won its independence
from England in 1927, it was the Roman Catholic Church that
drafted the constitution of the new Irish Republic. In this tradi-
tional milieu, priests occupied an exalted status in the hierarchy of
Irish society and culture. For the Irish a priest is an earthly repre-
sentative of God Himself and is often afforded a mystical status.
To have one’s son become a priest was the highest achievement
one could aspire to. In the traditional Irish paradigm, receiving
the sacrament of Holy Orders is often considered more impressive
than attaining great wealth or political power.

One aspect of the status of priests rarely talked about in Ireland is
the fact that many Irish people believe their curates possess mirac-
ulous and magical powers. This is a carry-over from the pagan
Druids, who were eventually converted to Christianity. Druidism
was a faith in which the material world was regarded as imbued
with magical energies which their priesthood could tap to either
benefit others or curse them. For the traditional Irish, this magical
power held by the clergy is a real thing, quaint and superstitious as
it may seem to the modern mind.

“This odd notion came into public awareness in 1996 when the
activities of Father Sean Fortune began to surface in the popular



Fortune’s Curse 43

press in Ireland. Fortune was a 42-year-old Roman Catholic priest
who was accused of raping scores of boys over several decades and
was finally being bought to justice. The Church had protected
Fortune for years with pay-offs to victims, willful inaction, and
even threats. Now the Church would pay even more for Fortune’s
legal defense, including court appeals and other stall tactics that
would last until 1999.”1

Fiendish Father Fortune

“Even before Fortune was ordained in 1979, the Church knew he
had a malevolent side to his character. While studying for the
priesthood, Fortune volunteered as a Boy Scout leader and on one
camping trip molested a boy in a tent while several other young
scouts watched.”?

“Pat Jackman—a survivor of abuse by Fortune—recounted: “We
went away on camp together with the scouts and we were in a tent
one day and Sean started playing with one of the boys and when I
say playing I don’t mean football, he was interfering with him sex-
ually in front of us. There was about, say there was about six kids
in the tent ranging from about ten to twelve.” The boys said noth-
ing to their parents.”?

““We were brought up to mind your manners and keep your ques-
tions to yourself, especially when it comes to priests,” one of the
victims later said as an adult. At the time, word leaked out and the
Boy Scouts banned Fortune from their organization and all of its
events. Reports to Church officials concerning Fortune’s sexual
deviancy were ignored. The Chancery did not attempt to get For-
tune proper psychiatric help, nor did the Church leadership warn
local police officials of the charges made against him by the Boy
Scouts of Ireland. No action whatsoever was taken against For-
tune, who was subsequently ordained a priest.”4

“Fortune’s first assignment was in South Belfast, where more com-
plaints that he molested young boys began to deluge the Chan-
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cery. Again, the Church hierarchy did nothing of consequence to
treat Fortune’s compulsive sexual behavior; the Church merely
transferred him far away to the Church of St. Aidan near Fethard,
a rural fishing and agricultural community of about 200 families
on the southeastern coast of the Emerald Isle. Perhaps they
believed the rustic folk who dwelled there would be less likely to
complain about their new priest’s perverse sexual habits.”>

“From all accounts, the local villagers were excited to be assigned a
young and dynamic priest. In such small Irish villages the parish
priest is the center of activity and has a great say in local affairs,
even those unrelated to Church matters. But Fortune began to
exhibit what can only be described as Draconian tendencies,
clashing with parishioners over a variety of petty topics. For exam-
ple, Fortune insisted that the local activities hall belonged to the
Church and consequently that he had authority over how it
should be used. He warned parishioners to keep away from the
hall until he had consolidated his control over it. . .. The local
trustees ignored the cranky priest and continued to hold village
functions in the hall. The young cleric staged rival social events at
the church and even put a curse on the trustees from his pulpit,
saying their first-born children would be crippled. ‘It seems silly,
but the old people in town believed it,” recalled Gemma Hearne.
‘It’s unlucky to go against the priest.” This was the first of many
petty power struggles. When Fortune put a padlock on the gates
of the local cemetery, someone snipped it off with a bolt-cutter as
if to spite the priest.”®

“Fortune stood over six feet tall and in later years weighed nearly
300 pounds. On occasion he would dress as if he were a cardinal,
sporting a flowing robe and pink skullcap. He also donned a large
chain with a crucifix on it and a large gold signet ring usually only
worn by Catholic bishops and cardinals. Children in the village
called him Flapper because of the way his robes flapped when he
walked. Fortune sexually abused scores of boys in the parish rec-
tory. According to an Irish National Radio broadcast, Fortune
threatened both the children and their parents with curses if they
exposed him as a pedophile.””
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“Fortune had a talent for organizing, creating 34 church organiza-
tions including women’s groups and youth clubs. He had the base-
ment of his house renovated into a recreation room complete with
pool table, soccer table, and video machine for the parish chil-
dren’s enjoyment. As if his threats to hex his detractors were not
bad enough, Fortune began to undermine Church teachings in
the minds of the children in his care. When the prelate of Ireland
denounced the film Zife of Brian, which lampooned Christ’s cruci-
fixion, and the government banned the movie, Fortune secured a
video-cassette of the film and showed it to his youth club mem-
bers on Good Friday. He would also show the kids films like 7he
Exorcist, which illustrated the power of the Devil. It seems that
Fortune was fostering a form of Satanism among his young fol-
lowers via these Hollywood productions. When a parent called up
to complain about the movies he was featuring at the youth group,
Fortune curtly slammed the phone down.”®

“Fortune’s technique for recruiting young boys who he felt might
be susceptible to molestation was the work of an evil genius. Typi-
cally Fortune would arrange to meet with a boy for counseling and
probe the youth about his sexual experiences with girls and then
enquire about boys. If the boy claimed to have had any sexual
encounter Fortune would blackmail the child into having sex with
him and would threaten to tell the boy’s parents about the child’s
former activities. After molesting the child, he would put the boy’s
right hand on a Bible and make him swear that he would never tell
anyone what transpired. Fortune would then do the same, himself
promising never to reveal what the boy had said about his previous
sex experience. This way Fortune controlled the young person and
in many cases could continue to molest him.”?

“Another part of Fortune’s house was turned into a place of refuge
for troubled boys. It was at this wayward boy’s home that Fortune
had access to young homeless males in their early teens. Fortune’s
victims included boys from 8 to 16 years old. 10

As will be seen in upcoming chapters, it is common for pedophile
priests to become involved with boy’s homes and youth ministries
so as to gain access to emotionally vulnerable young boys.
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“On another occasion Fortune took a group of boys on a retreat to
a convent where he encouraged a naked pillow fight between
them. Villager Gemma Hearne recalled: ‘He took them on
retreats, allegedly retreats, one of them being to Loftus Hall where
I am told that it was horrific. That it was a mixed retreat and that
they had pillow fights there and all sorts of orgies and he showed

very, very explicit videos.””!!

“Fortune molested scores of boys on these sojourns to Loftus Hall,
a convent retreat house also known to be a center of poltergeist
activity. The history of Loftus Hall clearly demonstrates just how

far Fortune would go to keep his vile activity as demonic as possi-
ble.”1?

“The present Loftus Hall was built in by the fourth Marquis of
Ely in 1870-1871 on the ruins of Redmond Hall, which had
existed since 1350, was purchased by the Loftus family in 1666 and
was henceforth known as Loftus Hall. In the 1760s Loftus Hall
became the scene of repeated poltergeist activity and a local priest,
Father Thomas Broaders, was engaged to exorcise the edifice.”!?

He died in 17773 and on his headstone it reads:

Here lies the body of Thomas Broaders
Who did good and prayed for all
and banished the Devil from Loftus Hall'*

“However, the Devil returned to Loftus Hall in the figure of Fr.
Sean Fortune. In her book, Irish Times journalist Alison O’Con-
nor claims that Fortune molested dozens of boys. O’Connor fur-
ther reports that Loftus Hall—which had been operated by the
Catholic Church since 1937 as a retreat house—had what victims
referred to as “The Devil's Room,” which may have been a ritual
chamber similar to the Black Room used by Fr. Bernard J. Lane in
Massachusetts, which will be covered in a later chapter.”!?

“It has been reported that Fortune would curse any boy or parent
who threatened to expose him by claiming that ‘Satan would
haunt them’ if they caused him any trouble. These supernatural
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threats frightened the superstitious villagers into maintaining
silence. Fortune was a self-proclaimed Satanist at this juncture.
When a village detractor went to help the victim of a lightning
strike and was herself struck by lightning and survived, Fortune
claimed that ‘she did not get half enough,” implying that he had

caused the bolt to hit her via his magic powers.”1¢

“In his quest for domination of his flock, Fortune would conduct
all-night parties for young people and supply drugs, alcohol, and
birth control devices to the minors in his charge. As a means to
secure funds, Fortune would con or cajole disabled parishioners
into paying him for special healing rituals, claiming that he pos-
sessed the divine power to heal all illnesses. Some poor people
believed the curate, but their hopes were dashed when he repeat-
edly asked for more cash with no signs of any physical improve-
ment.”1”

Criminal Curate

“The Irish Sunday Press called Fortune ‘Father Goldfinger’ and
reported that he had managed to raise close to $6 million for
projects ranging from a day-care center for the elderly to a nursery
school and a telephone counseling service. The monthly parish
newsletter was crammed with events. Fortune, however, was never
completely honest in any of his activities. He launched a commu-
nity employment project using government funds and employed
30 people who had been out of work. These men were made to
sweep streets and patrol an apartment complex fro the elderly.
Each participant was paid around 70 Irish punts per week. For-
tune skimmed § to 10 punts from each—for ‘administrative
expenses,’” Fortune later explained.”!8

“The priest used a variety of swindles to con money out of the
locals. Fortune coaxed the elderly into paying for blessings and
charged for blessing fishing boats and graves and for hospital vis-
its. One poor elderly woman paid him so punts a week for bless-
ings that she believed helped keep her alive. The cleric basically
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threatened the women with a death curse if she did not meet these
payments.”1?

“He split and divided and bullied his way,” a villager commented.
Fortune went after the most vulnerable: the elderly and the young.
Outraged community leaders made at least two visits to Bishop
Brendan Comiskey (the presiding bishop) to complain about For-
tune. They also went to the Papal Nuncio Luciano Storero, the
Vatican's official representative in Ireland. The authorities
expressed concern and promised to investigate. The villagers say
they never heard back from either Comiskey or Storero. Six years
after the first complaints, Fortune was removed from the village.
He burnt all parish financial records on his departure.”?°

““We were six years trying to get rid of Sean Fortune and we were
six years banging our heads against the door,” said Declan Hearne,
a villager. In addition to the financial improprieties and the petty
tyrannizing of Fortune, the sexual abuse continued.”?!

“Colm O’Gorman, a victim of Fortune, related an incident that
took place at a Catholic theater workshop when he was 14 years
old. A tall priest emerged from behind a velvet curtain onstage and
singled him out for a chat. Two weeks later, the same priest came
by O’Gorman’s home in Wexford to invite him to spend the week-
end in Fethard helping to organize one of the parish’s youth
groups. The only problem, added the priest, was that there was
only one bed in his new home. They would have to share it. The
priest was Fortune.”??

“Fortune came back on a Friday to pick up O’Gorman for the 25-
mile drive to Fethard O’Gorman noted:

“We had tea and eventually we went upstairs,” O’Gorman said.
‘I was about to drift off to sleep when I felt his hand go round
my waist. I froze. I didn’t know what was happening. And then
he put his hand on my genitals. And things went on from
there.23

“When it was over, I got out of bed and went downstairs. I
made tea—a good Irish thing to do. I remember that I felt
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responsible. He’s a priest. I felt I'm bad and he’s good. He
really picked up on that very quickly.’24

‘I was horror-struck by the idea he might say anything to my
parents. So I agreed to go down and stay with him again. The
second time he started to abuse me as soon as I got in the car.
And that’s the pattern that developed.””?>

“O’Gorman said the abuse continued for two years. At one point
he resisted when Fortune came to pick him up for the weekend.
But his mother, assuming that the priest was a good influence on
her difficult son, insisted that he go.”26

“He had completely read me. He didn’t have to work very hard.
The more I resisted, the more violent he got.” One night when he
struggled, O’Gorman claimed Fortune raped him. Eventually, as
O’Gorman grew older and more troubled, Fortune seemed to lose
interest in him. In retrospect, it was clear to O’Gorman that For-
tune had moved on to other boys.”%’

“One of them, for a brief episode, was Pat Jackman. His father was
deeply involved with the Church, and his mother struck up a
friendship with Fortune, who took to dropping by their house
regularly. One Friday night, when his parents were away, Jackman
opened the door to find Fortune there. ‘I knew from the second I
opened the door what he wanted. I could see it in his eyes,” said
Jackman, who still vividly remembered the Boy Scout incident
involving Fortune, which he had witnessed. He claimed that he
begged his aunt and uncle not to allow Fortune to take him off to
Fethard for the weekend, but they did not intervene. That night
the priest climbed into bed with him and rubbed against him
throughout the night.”?8

“When he got home, Jackman told his aunt what had happened.
She in turn told his father, who went both to Bishop Donal Her-
lihy and to his successor, Comiskey, to complain. Neither bishop
took action. ... Throughout his time in Fethard, Fortune
appeared to enjoy Comiskey’s full public support. Twice in 1985
the bishop traveled from his stately mansion at Summerhill in
Wexford to visit the village and praise Father Fortune. When For-
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tune left Fethard in 1987, in a letter Comiskey lauded his ‘enthusi-
asm, zeal, and love.” [But] privately, Comiskey had concerns.
According to O’Connor’s book, the bishop sent Fortune to two
psychiatrists; neither psychiatrist interviewed any of Fortune’s
alleged victims. Their findings were inconclusive.”??

Media Boss

“Bishop Comiskey finally removed Fortune from Fethard and sent
him to London, ostensibly for media training, but also for treat-
ment. When Fortune returned to Ireland the following year,
Comiskey appointed him director of the National Association of
Community Broadcasting, the highest media office that the Cath-
olic Church has in Ireland. Fortune remained dishonest in many
of his ministry activities. He founded a bogus media institute and
earned over 100,000 punts a year from gullible students, accord-
ing to press reports. He produced various religious radio programs
for state-run radio. Fortune also worked part-time in a parish in
Acton in West London. During this time Fortune molested a 15-
year-old boy from his parish in a recording booth.”3°

“Although Comiskey was aware of Fortune’s sexual misconduct
with children, his money-making schemes, and his practice of
satanic sorcery, the bishop reassigned him in 1989 to Ballymurn, a
parish far from his last parish.3! Soon the sinister curate was back
to his old tricks. In another scam he started a bogus school of
broadcasting.”3?

“Seeing the many elderly people in the parish, he resumed his
high-priced healing schemes. Ballymurn was a much wealthier
parish than his previous assignment. Fortune sought out rich wid-

ows to fleece, promising them magical healing and the gift of life
itself.”33

“However, Fortune apparently stayed away from young people in
this new parish. He was smart enough to realize that these new
parishioners were better educated than his former flock, and
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understood that they would not tolerate his pedophilia. Instead he
installed a homosexual lover in an apartment right next to the rec-
tory.”4

“Nor did he try to frighten anyone with hexes, but instead began
to use threats of violence to get people to conform. This backfired
on one occasion when a fairly well-to-do man took exception to
Fortune’s tone when he and another un-named priest visited his
mother to collect money for a ‘healing service.” He asked Fortune
and the other priest to treat his mother in a more calm and consid-
erate manner, as she had high blood pressure. Fortune and his
companion refused and this started a strange series of events.”3>

“Fortune and the other priest threatened the young man and
sought to rough him up. The un-named priest returned the next
day claiming he wanted to make peace and asked if they could
take a walk and talk alone. The man became suspicious and asked
him to leave. Two of this man’s friends arrived and likewise asked
the curate to go. It was lucky that they showed up, as Fortune was
lurking at the top of the driveway hoping to ambush and beat the
man after the other priest had lured him away from the house.”3°

“Things came to a head for Fortune a few months later when this
more affluent parish organized a campaign to remove him and the
Chancery was compelled to reassign the problem priest. After he
departed, the parishioners noticed an unidentified foul smell in
the rectory and determined that a rat had died under the stairway.
When they exposed the gap under the stairwell they discovered
something shocking: a stash of child pornography fell out of a hid-
ing place, and this collection included photos of men and boys
engaged in sexual relations. Fortune and his homosexual lover had
curbed their desire for young boys by viewing kiddie porn during
their sexual encounters.”3’

“Fortune’s world began to fall apart in 1994 when eight of his vic-
tims finally came forward and told the news media and courts
about Fortune’s sexual high-jinks and his threats to use sorcery
against them when they were children. Yet the Church still backed
up their satanic curate, offering him expensive legal counsel and
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refusing to speak about the charges leveled against him. The
Church lawyers began delaying the trial, using every legal tactic in
the book. Soon, stories of Fortune’s wickedness came to the ears of
the public prosecutor.”8

“One victim was so desperate that he secretly videotaped a sex ses-
sion with Fortune. This nineteen-year-old man had been abused
since he was fifteen and hoped to expose the relationship if For-
tune continued to badger him for sex. The video was described by
BBC news producer Sarah MacDonald as the most “revolting, dis-
gusting video” she had ever seen. The unfortunate young man
thought this was the only way to get the priest off of his back.”3?
“He videoed the sexual act of Father Fortune abusing him and
then he used it to blackmail Fortune into leaving him alone. No
one did anything, that is the most amazing aspect of it,” Mac-
Donald said. The bishop and papal nuncio kept telling the victims
that the matter was being investigated and addressed by the Vati-
can when in reality absolutely nothing had been done to halt For-
tune’s sex rampage. [f anything, the Vatican’s lack of action seemed
to encourage Fortune.”40

“When the truth about Fortune broke, Rev. Joe McGrath, his suc-
cessor as priest in Fethard, refused to move into the brown sand-
stone house where Fortune abused many of his victims. The
plaques Fortune had placed throughout St. Aidan’s honoring
donors, all of which mentioned his name, have been removed
from the walls. The only one that remains is carved directly into
the marble baptismal font. The font has been pushed against a
wall and rotated so that the inscription is hidden. I still go to
church and I would hope my children and grandchildren would
respect the church,” said Monica Fitzpatrick. Her son Peter shot
himself in 1988 at age 23, one of four Fethard youths to commit
suicide around the time of Fortune’s reign, and she believes the
priest's activities were at least in part responsible. “There are still a
lot of good priests,” she said. ‘But there are a lot more children out

there who have been hurt. The Church is sitting on a time
bomb.”4!1
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For four years the Catholic Church exhausted every avenue of
legal delay, but by March of 1999, Fortune had run out of time
and options. He lived like a prisoner holed-up in his high security
New Ross House.

“According to his caretaker Peter Bennett, Fortune spoke about
suicide some days before he took his own life. Bennett broke his
long silence and told of Fortune’s final hours: ‘He said that there
was no way he was going back to Mountjoy [prison] and that he
had been advised that suicide was the best solution for him. I
thought he was completely cracked. He asked me to put myself in
his own situation, not married and being accused of all these
things. He said people were making things up so they could get
soft money off the Church. . .. He asked me what I thought his
options might be. . . . He also spoke about jumping in a river.””42

“Bennett would stop by Fortune’s house daily to lift up the shut-
ters and change the videotape in his CCTV security system, which
recorded 24 hours a day. Fortune lived in fear of attack as knowl-
edge of his background spread. Bennett spoke with Fortune when
he got worried about his condition, but he refused to speak. That
night, the caretaker’s phone rang at midnight. It stopped before he
picked up the receiver.”43

“An hour later, Bennett’s phone rang to alert him of a message on
his voice mail from Fortune telling him there was no need for him
to go in the following day because he'd be away with another
priest friend for the weekend.”44

““That morning I got a call from the housekeeper,” Bennett
recounted. ‘She couldn’t get in to Fr. Fortune’s house. She wasn’t
able to open the shutters. I went up and as soon as we went in the
front door we got this smell. The alarm wasn’t on and we went
upstairs where we could see one of the CCTV screens still
on. 4> . . “We found him there in the bed, with his rosary beads
around his hands. There was a bottle of Powers turned upside

down in a bucket near his bed and there were white pills all over
the floor.””46
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“Hed also taken communion, just before he took his life.”47

“Fortune was so fat that when the coroner’s office arrived to pro-
nounce him dead and take him away, they had to remove several
doors so his huge corpse could be transported to the ambulance.
Sean Fortune was buried a few days later; Bishop Comiskey con-
ducted the graveside ceremony.”48

“Comiskey weathered the media storm in Ireland after Fortune’s
death, but in 2002 his luck ran out when the BBC aired a docu-
mentary that featured interviews with the victims and their fami-
lies. Some of Fortune’s victims had committed suicide and the
BBC focused on the mother of one of these unfortunate people.
This exposé was so damning that Comiskey handed in his resigna-
tion, which was accepted by the Pope a short time after the broad-
cast. Here is his last statement to his flock before relocating to
Rome:

I found Father Fortune virtually impossible to deal with. I
confronted him regularly; for a time I removed him from
ministry. I sought professional advice in several quarters, I
listened to criticisms and praises, I tried compassion and I
tried firmness. Treatment was sought and arranged. And yet I
never managed to achieve any level of satisfactory outcome,
[he said, adding] I should have adopted a more informed and
more concerted effort in my dealings with him, and for this I
ask forgiveness. The sexual abuse of children is deeply
abhorrent to me. . . . I apologize also to the families of victims
and to all others who have been offended or hurt in different
ways by Father Sean Fortune.”#”

“Church superiors accepted the resignation of the 66-year-old
bishop, saying it reflected ‘deep human suffering, both of victims
of abuse and of himself.” Cardinal Desmond Connell and Arch-
bishop Sean Brady, Ireland’s two senior Catholics, expressed their
own ‘profound apologies’ for the suffering caused by pedophilic
curates. ‘The sexual abuse of children by priests is an especially
grave and repugnant evil,” Brady and Connell said in a statement.
‘It is a scandal which has evoked entirely justified outrage. The
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sexual abuse of children by priests is totally in conflict with the
church’s mission and with Christ's compassion and care for the
young.””>0

“The Church is being sued by several victims. The defendants are
the former bishop of Ferns, Dr. Brendan Comiskey, who denied
the allegations, and papal nuncio Luciano Sterero, who demanded
diplomatic immunity in the proceedings to delay the case until his
death in 2000. Bishop Eamonn Walsh, appointed by Pope John
Paul II as Comiskey’s temporary successor, traveled to Fethard in
June 2002 to apologize for the church. ‘T know it is far, far too late
and very inadequate,” he told worshipers, ‘but I say it to you from
my heart.””>!
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Hippie Priest

THE 1960s BROUGHT FORTH a new spirit of change to Western
civilization. The various civil rights movements promoted social
action wherein the great injustices of the past would be peacefully
confronted and redressed. The large-scale antiwar protests made it
seem likely that young Americans would no longer blindly follow
the government into foreign conflicts. The youth counterculture
offered new and fascinating forms of music, fashion, cinema, and
art to replace the humdrum world of the Establishment.

Mystical authors like Aldous Huxley and Alan Watts wrote about
the need for inner spiritual experience as opposed to the dull rote
prayer and mechanistic rituals of the Western faiths. Timothy
Leary offered his “Tune in, Turn on, and Drop out” philosophy
for disenchanted youth. Older models of religion were deemed
outdated, new, meaningful forms of spirituality and social equal-
ity were sought by those discontented with what they saw as
Establishment oppression.

The Roman Catholic Church tried to address this new spirit of
social change and mystical aspiration. Pope John XXIII convened
the Second Vatican Council in 1963 to “open the windows of the
church and let some fresh air in.”! Some 16 documents were
drafted at the Council at its close in 1965, all of which sought in
various ways to bring the Church of Rome into the modern world
and to accommodate it to the progressive liberalism that was over-
taking Western nations.
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“No other priest in the Archdiocese of Boston better personified
this new spirit in the Church than Father Paul R. Shanley. Having
been ordained in 1960 after completing his priestly formation at
Saint John’s Seminary in Boston, Shanley seemed every bit the
modern priest the Church was looking for in those days. The
young cleric was impressive looking, slim and over six feet tall. His
superiors noted his ability to communicate with and relate to
young Catholics, many of whom were confused with all the social
and political transformations erupting around them. For his part,
Shanley seemed eager to work with children and adolescents.”?

“Many priests find working with young people a tedious affair as
it involves constant planning and the supervision of oftentimes
unruly and hostile children. Shanley expressed no such feelings.
Even before his ordination he had volunteered to work with
retarded children, orphans, and underprivileged adolescents at a
variety of Church-run agencies in the Boston area. At his first
assighment as a priest at a church in Stoneham, Massachusetts,
Shanley organized a Friday night dance club for local teenagers,
which included a psychedelic light show. Shanley later pioneered
‘Folk Masses,” which attracted scores of young people to Sunday
services, and founded a Catholic retreat house in rural Vermont
for teenagers.”?

“As a means to better relate to young people, Shanley even boy-
cotted the barber’s chair and allowed his hair to grow into a long
mane, cultivated long stylish sideburns and often wore the blue
jeans and plaid shirts of the youth subculture rather than his black
suit and Roman collar. This led to his being dubbed the ‘Hippie
Priest’ by his early followers. The Archdiocese of Boston recog-
nized how Shanley bent over backwards to connect with young
people and granted him a special ministry. In 1970 the Archbishop
of Boston, Cardinal Humberto Medeiros, made Shanley the ‘min-
ister for alienated youth and sexual minorities’ and provided him
with funds for this street-outreach program. Shanley ran his new
ministry from a private apartment in Boston’s Back Bay and at
several local churches that offered him space. It was his mission to
bring disenchanted young people as well as gay and lesbian youths
back into the Church of Rome. Shanley became a media darling, a
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nationally known ‘Hippie Priest’ who busted out of the Catholic
stereotype at a time when the Roman Catholic Church in America
was longing for just such an innovative young cleric.”

Father Paul and The Process

“However, there was a nefarious side to Shanley that the Church
ignored. In the late 1960s a priest who ran the La Salette Shrine in
Attleborro, Massachusetts wrote to the Chancery concerning a
story that a young boy had related to him about Shanley. Accord-
ing to the letter, Shanley molested the young boy at a cabin in the
Blue Hills nature reservation near Boston. The letter also stated
that Shanley was known to take teenagers to the cabin on week-
ends and would engage in sex with them. As a means to secure
new victims, Shanley would always ask the teenagers for names,
addresses, and phone numbers of other troubled adolescents
whom he could lure to the woods for more sexual adventures. But,
the Chancery did nothing to investigate these allegations and
allowed him to continue working with children.”

“Shanley combed the areas of Greater Boston where alienated
young people gathered to offer them the official consolation of the
Church, but most often he would entice them into sexual acts at
his Back Bay flat. For example, in 1974 Shanley allegedly invited a
15-year-old boy from Boston College High School to his apart-
ment because he heard that, like many young men, the student
was struggling with his sexual identity. Shanley began the pastoral
counseling session by suggesting that the boy get comfortable with
his own body and recommended that they both undress. The
young man complied and Shanley invited him to stand nude with
him before a full-length mirror and compare bodies. This soon led
to a sexual encounter. The priest later arranged for this boy to
meet other older gay men and share his body with them, until the
young man broke off all ties with the cleric years later. Shanley
used this casual approach to tempt scores of homeless and trou-
bled kids he sought out at various hippie hangouts into sexual
encounters.”®



60 luciper’s Lodge

“One such “counter-culture mecca” where teenage sex partners
could easily be obtained was Harvard Square. Since the days of the
early Beat writers like Jack Kerouac, Cambridge and Harvard
Square were part of an interlocking group of bohemian enclaves
that included Greenwich Village and the Height Ashbury. Shanley
allegedly shared information about wayward youths with mem-
bers of a satanic cult called the Process Church of the Final Judg-
ment. The Process Church recruited on a national level among
estranged young people and also influenced a number of sinister
figures. Shanley frequented the now defunct Cardell’s Café on
Brattle Street in Harvard Square, where many disgruntled and
runaway youths congregated for cheap meals and coffee. Shanley
would meet with wayward boys, buy them food and invite them
to his apartment, and then molest a great many of them.””

“Members of the Process Church, called Processians, likewise
recruited wayward youth at Cardell’s Café, and it is alleged by a
homeless youth worker (who wishes to remain anonymous at this
time) that Shanley regularly spoke to and shared information with
Processians concerning homeless boys. According to scholar Gary
Lachman, the Process Church had a huge following in the Boston
area, and Process-founder Robert Moore DeGrimston and his
wife Mary spent a great deal of time in Cambridge. DeGrimston
eventually settled in Massachusetts in the mid-1970s after he
abandoned the cult he had founded. Since Shanley was at least
nominally associated with the Process Church it would be of value
to examine its strange history.”®

“The DeGrimstons were former members of the Church of Scien-
tology in their native England. In the early 1960s the couple
founded a group called Compulsions Analysis, which mimicked
L. Ron Hubbard’s teachings. Their new enterprise turned out to
be extremely successful. However, the DeGrimstons soon turned
Compulsions Analysis into a Satan-worshiping cult with its own
magazine, which was sold on the streets of London. They called
their new religion the Process Church of the Final Judgment, or
‘the Process’ for short, and registered it in Great Britain as a reli-
gious organization in 1965. They recruited wealthy young people
as a means of attaining economic support, but they would also
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enroll wayward poor youths who they thought they could effort-
lessly control.””

“Radically deviating from traditional Christianity, the DeGrim-
stons developed a bizarre theology. In their view, God and Satan
are not opposite and conflicting supernatural forces but rather
partners in the redemption of humanity. Both figures were
believed to contribute positively to the world and to the rest of the
universe. Jesus is pictured as the judge at the End Time, while
Satan becomes the executor of Christ’s judgments. Members were
told to worship a total of four deities: Jehovah, Jesus, Lucifer, and
Satan. They were urged to pick one that they could best identify
with and devote themselves to that deity. Consequently, Proces-
sians went back and forth from Christian piety to overt Devil wor-
ship to determine which of the four gods suited them best.” 1

“As the cult grew, the DeGrimstons withdrew further from the
outer world into an realm of secrecy and exclusion, penetrated
only by the eldest members. The inner core of Processians called
themselves 7he Omega—a title that had great meaning in the lives

of two priests later accused of sexual molestation, Paul Shanley
and Bernard J. Lane”.11

The career of Lane will be covered in a later chapter, but it can be
related that he ran a home for wayward boys called the Alpha
Omega House, where it is alleged that scores of young boys were
molested. It is also alleged that acts of Satanic Ritual Abuse
occurred at the Alpha Omega House rituals in which Shanley and
many others participated.

“DeGrimston, whose long hair, beard, and dreamy expression
made him look increasingly like Jesus Christ, often preached char-
ismatically at public meetings of the approaching End Time when
Jesus and Satan would return for the Final Judgment of Human-
ity. DeGrimston’s wife, Mary, was rarely seen by lower-ranking
members; the hierarchical system of neophytes, initiates, priests,
and ‘brothers’ Processians adopted was strictly adhered to and the
secret rituals of The Omega were a matter of some speculation
among new and lower-level devotees.”1?



62 luciper’s Lodge

“By early 1968 the cult had spread to the United States, establish-
ing churches in New York, Boston, New Orleans, Los Angeles,
and San Francisco. The Process devotees recruited new members
at subculture enclaves like Greenwich Village and the Haight Ash-
bury. The Processians soon adopted neo-Nazi overtones as a
means to generate a sort of fascist chic that would appeal to young
men. In California they visited the offices of The San Francisco
Oracle, hoping to bring that famous underground newspaper over
to their cause. The Oracle was too busy fomenting the Age of
Aquarius to give Nazi-like Satanists much time. They even paid a
visit to the Black Pope himself, Anton LaVey, head of the Church
of Satan, but he had no use for them either. LaVey was a self-pro-
claimed huckster and atheist who didn’t really want to follow any-
one, nor was he really interested in devotees himself.”13

“The Process set up a church at 407 Cole Street in San Francisco.
Their neighbor at 636 Cole was someone who would cause them a
lot of grief in a year or so. His name was Charles Manson, soon to
become the head of a cult called “The Family,” whose members
were responsible for the grisly Tate-LaBianca murders of 1969.”14

“At that time, Manson was still an ex-con guitar player who
recruited air-headed flower children. At this juncture, the Sum-
mer of Love, which had inspired the youth of America just a year
before, had devolved into a freak show where hard-core drug
addicts and disturbed runaway teenagers combed Height Street,
panhandling and stealing. By the end of the decade Manson was
one of the most famous people on Earth and a counterculture
icon, though most of the hippies eventually saw him for the insane
man he really was. ‘Charlie Baby,” as Manson’s devotees referred to
him, was Satan incarnate for the Establishment. For the Process,
he spelled disaster, as Processians more or less taught Manson
everything that he later incorporated into his helter-skelter theol-
ogy, which led to the eventual slaughter of Sharon Tate and her
house guests.” 1>

“The ties between the Process and the Family were quite strong.
In 1968 Charlie sent Family member Bruce Davis to visit Process
headquarters in London. Two Processians visited Manson in jail
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when he was arrested for a petty offense. Manson had contributed
an article to the Process magazine. DeGrimston wrote of Satan
and Christ coming together, a concept Manson was to drill into
the heads of his adherents. Even the name “The Family’ was origi-
nally used by the DeGrimstons to denote their lower-tier mem-
bership. When questioned at his trial about his relationship to the
Process, Manson stated that he and DeGrimston were one and the
same. ! After Manson and his cohorts received long prison sen-
tences for the Tate killings, the Process distanced itself from Man-
son.”1”

“Near the end of 1968, the British House of Commons passed var-
ious laws to restrict the growth of Scientology. The Process was
considered an offshoot of Scientology, and DeGrimston was hit
hard by this policy when British authorities barred American Pro-
cessians from entering the United Kingdom. DeGrimston, fearing
a major crackdown by various governments, closed all of his
churches and sent his group out to beg and recruit in the United
States and Europe. Processians were to roam from city to city,
embracing whatever their four gods sent. DeGrimston’s satanic
recruiters threw themselves on the mercy of a public that was
already being hassled for donations by a plethora of other cults.
However, the film Rosemarys Baby (1968) sparked huge interest in
Satanism and the Processians found sympathizers wherever they
roamed. They used the homes of new recruits as churches, where
they conducted strange rites to honor their four strange gods. The
Process Church went underground, which added to its lure.”!8

“The Processians who came to Harvard Square used a two-
pronged recruiting approach. They sought rich college students
who they hoped would fund their activities and they also enlisted
poor wayward youths who were easy to manipulate. After a few
years they established a strong following. Cardell’s Café served as a
major recruiting ground for Processians and other cults, as it was
constantly filled with both wealthy Harvard students and way-
ward youths. At some point in the early 1970s Shanley likewise
began to seek out lost souls at Cardell’s for his street ministry and
came into contact with Processians. It is not clear to what extent
Shanley was involved in the Process Church, but it is certain that
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he exchanged details about potential recruits with Processians for
his ‘youth ministry.””1?

Some links will be examined in the chapter on Shanley’s friend
and fellow graduate of Saint John’s Seminary (class of 1960), Ber-
nard J. Lane. However, when one considers Shanley’s subsequent
actions, it would not be too surprising if it were discovered that he
adopted Processian theology as a way of life.

Shanley Helps Found NAMBLA

“As the *7os rolled on, the Boston Chancery began receiving more
and more complaints about Shanley’s sexual activities but did
nothing to stop the priest nor attempt to get him psychiatric help.
According to recently released Church files, Shanley was black-
mailing Cardinal Medeiros with some sort of incriminating evi-
dence, which forced the Church to allow him to continue his vile
activities. Shanley must have had some damning facts about major
wrongdoing on the part of the archdiocese, since he became more
and more bold in his sexual high-jinks and publicly more vocal
about his strange beliefs relating to God and sex.”??

“Emboldened by the fact that the Church would do nothing to
stop him, Shanley began speaking publicly about sex between
adults and children. At a talk in Rochester, New York in 1977,
Shanley stated that ‘he could think of no sexual act that caused
sexual damage to children—including incest and bestiality’ and
that ‘it is the child who seduces the adult in pedophile relation-
ships.” This was the first of many such public testimonials by
Shanley. Despite making such proclamations Shanley was still
allowed to operate his ‘youth ministry’ and he continued to roam
the meaner streets of Boston for young helpless victims whom he
shared with his pedophile clique. Cardinal Medeiros did nothing
to deter Shanley nor did he attempt to warn the public about the
true nature of this priest.”?!

The reason for Medeiros™ hesitance to take action against Shanley
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will become apparent in the chapter concerning Monsignor Fred-
erick Ryan—a top aide to Medeiros.

“In his ministry, Shanley became a gay rights activist and openly
associated with gays, lesbians, and transsexuals. He even began
attending gay rights rallies, and his recently-disclosed Chancery
files demonstrate that he contracted a venereal disease and even
taught some young gay followers how to inject heroin during this
period. One associate of Shanley was Representative Elaine
Noble—the first openly-gay person to be elected to public office
in American history. Noble was arguably the most important and
famous gay person in the United States in the late 1970s. In her
efforts to bring gay, lesbian, and trans-gendered people into the
mainstream of American society, Noble became the de facto leader
of the Gay Liberation Movement.”??

“In a December 3, 2003 interview with the New England Cable
News Network (NECN), Noble gave her testimony concerning
her relationship with Shanley and stated: ‘Everybody loved Paul
Shanley and thought he was doing wonderful work. . . . I started
getting a little concerned about his ministry when some of the
children started telling me Fr. Shanley was being inappropriate
with them . . . they were very graphic about it.””%3

“Noble went on to report that she was well aware that Shanley
took underage boys to gay bars and gay bathhouses and she
recalled, ‘he [Shanley] was known to every owner of these estab-
lishments and they told me they saw him with kids . .. young

children broken/hurt . . . it’s not right . . . I'm sorry!”24

“But Elaine Noble never called the police or warned any children
about Shanley. During theNECN interview she shed a few laugh-
able crocodile tears in remorse for aiding and abetting Shanley in
his rape of children. In a more enlightened society, Noble would
face criminal charges. The gay community in Boston is as culpable
for the actions of Shanley as the Archdiocese of Boston.”?>

“However, Shanley overstepped his bounds when he attended a
pedophile convention called ‘Men and Boys' organized by boy
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lover Tom Reeves, which was held at a hotel in Boston in 1979.
Gaysweek magazine reported on the gathering:

150 people turned up for a series of panel discussions on the
issue of man-boy love. . . . Father Paul Shanley, representative
of Boston’s Cardinal Medeiros for outreach to sexual
minorities, told the story of a boy who was rejected by his
family and society, but helped by a boy-lover. When his
parents found out about the relationship, however, the man
was arrested, convicted, and sent to prison. ‘And there began
the psychic demise of that kid,” Shanley commented, ‘He had
loved that man. . . it was only a brief and passing thing as far
as the sex was concerned, but the love was deep and the
gratitude to the man was deep, and when he realized that the
indiscretion in the eyes of society and the law had cost this
man perhaps 20 years the boy began to fall apart.” Shanley
concluded, “We have our convictions upside down if we are
truly concerned with boys. .. the cure does far more
damage.”26

“This was the first media coverage of Shanley’s bizarre world, and
Cardinal Medeiros now had to take some action before the priest’s
activities were discovered by the mainstream news agencies. Thus,
Medeiros decided to end Shanley’s youth ministry in April of 1979
and transferred him to Saint John the Evangelist parish in New-
ton, Massachusetts, a suburb of Boston. At first, Shanley resisted
the Cardinal’s action and threatened to expose the depraved activ-
ities of the archdiocese in the press, but soon accepted his reassign-
ment. No one in the Chancery suggested that Shanley be sent for
psychiatric treatment nor was the pastor of Saint John’s warned
about the deviant priest. In fact, in his official transfer letter
Medeiros requested that Shanley remember him in his prayers.”?”

Shanley’s influence was felt outside the borders of the Church.
The success of the Men and Boys Conference, at which Shanley
gave his now infamous speech on the merits of sex between adult
males and boys of any age, prompted conference organizer Tom
Reeves to found the North American Man-Boy Love Association
(NAMBLA), a group dedicated to legalizing sex between adults
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and children. NAMBLA quickly spread internationally, opening
chapters around the globe. The group regularly holds meetings at
which pedophiles offer each other advice on how to seduce young
boys and avoid legal trouble while doing so. It was Shanley who
spearheaded this movement with his charismatic opening address
at the initial conference; he truly was the inspiration for and the

spiritual father of NAMBLA.

NAMBLA is not the harmless gay community offshoot that it
promotes itself as being. When John Walsh—host of America’
Most Wanted TV program— testified against NAMBLA in court in
the 1980s, the group sent hit men out to kill the anti-crime activ-
ist. After receiving numerous death threats for testifying, Walsh
informed the FBI and was assigned federal agents as bodyguards.

Walsh recalled the incident during a 2003 CNN interview with
Larry King:

Walsh: You know what . . . we had a lot of problems with threats. I

had testified against NAMBLA, the North American Man-Boy

Love Association, a group of pedophiles.

King: In fact, the FBI killed a couple of guys threatening you,
right?

Walsh: That was after America’s Most Wanted started, but we had

moved three times that year, because we were getting threats over

the phone, they were getting our phone number saying we had

Megan, we had our new daughter, our beautiful daughter. “We're

going to kill your daughter” (CNN aired July 15, 2003).

“Although Shanley was no longer free to roam Greater Boston for
fresh victims, this did not discourage him from his normal sexual
activity. Shanley merely began to molest the young boys who were
church members. In May of 2002, a 24-year-old man who was a
six-year-old when Shanley came to Saint John’s claimed that the
new priest regularly molested him and other boys. The man
asserted that Shanley would simply enter the Sunday school room
where children were being instructed and take him to the confes-
sional and sexually abuse him. Shanley told the boy that ‘no one

would believe him’ if he ever talked of the abuse.”28
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“As a means of bringing more victims into his strange world,
Shanley became a part-time chaplain at McLean Hospital, a psy-
chiatric facility near Boston run by Harvard University, and began
soliciting sex from the patients. One such patient claimed that
Shanley approached him and began what seemed to be a pleasant
conversation. Suddenly, Shanley began telling the man about
friends of his who were into sadomasochism and gave detailed
information about what practices they undertook on each other
with whips and how they ejaculated on one other. He then invited
the handsome patient to an S&M session, but the man declined.
Mental patients were ideal for Shanley and his ilk because no one
would ever lend credence to their testimony.”??

Cardinal Medeiros died in 1984, and his replacement, Archbishop
Bernard Law, became Shanley’s new superior. Law continued with
the policy of allowing Shanley and over 100 priests later accused of
sexual misconduct to continue with their loathsome life styles.
Despite many complaints about Shanley, Law allowed him to
carry on molesting children and would pay off any victims who
threatened to sue with large out-of-court settlements, cajoling
them into signing gag orders which prevented them from warning
other potential victims.

After complaints mounted in the late 1980s, Law and his assistant
Bishop John McCormick were compelled to remove Shanley from
parish work and transfer him out of state, where the aberrant
priest’s life took another bizarre turn.

Gay Inn Keeper

“In 1990 Shanley moved to California, but was still a priest in
good standing in the archdiocese of Boston, receiving a full salary
from the Boston Chancery. Even though Shanleys” personnel file
contained multiple allegations of child abuse, Rev. Robert Banks,
a top deputy to Law, sent the San Bernardino diocese a letter
vouching for him. ‘T can assure you that Father Shanley has no
problem that would be a concern to your diocese,” he wrote.



Hippre Priest 69

Consequently, there were no restrictions placed on his access to
minors. Shanley later wrote that he handled all baptisms and
youth retreats at St. Anne’s Church in San Bernardino.”3°

“Banks, the now retired Bishop of Green Bay, Wisconsin,
expressed little remorse for his letter in a recent interview with
Time magazine. He said he had never heard of any abuse allega-
tions, and he doesn’t remember if he ever looked in Shanley’s file.
‘If the priest had an assignment in the diocese, my presumption
was that he was in good standing, and everything was fine. And
that’s the way I operate still.””3!

“With limited church duties, Shanley and another pedophile
priest from Boston named John J. White purchased a hotel for gay
guests in Palm Springs, California. White also received a regular
paycheck from the Boston Chancery. How the two clerics
obtained the large amount of money needed to buy the hotel is
anyone’s guess. The homosexual-friendly establishment was called
the Cabana Club, and White already owned a neighboring gay
hotel called the Whispering Palms.”3?

““We were in the same business together,” said John Kendrick,
who owned the Inn Exile Motel, which also served a gay clientele.
‘As far as Paul goes, it never occurred to me that he might have
been a priest. He was a quiet person whenever I was around him.

He was John White’s friend. That’s how I knew him.””33

“Shanley and White ran both hotels as ‘clothing optional’ opera-
tions and encouraged gay men to have sex outside in the open.
Kevin Rice—a gay man who frequented both hotels—claimed the
Whispering Palms was ‘one of the friskier places. Nude sunbath-

ing was encouraged, and sex by the pool was permitted.””34

“In the twisted world of Paul Shanley, open gay sex was not
enough—he began to bring young underage boys to the hotels. A
former victim of Shanley has recently come forward and filed a
lawsuit alleging that Shanley sexually abused him at various loca-
tions including the Cabana Club. The victim stated, ‘he invited
me down to Palm Springs, where he exploited me at that resort.
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He would encourage me to have sex with his clients or whatever.
Hed say, “Those guys are from Holland. Why don’t you go into
the Jacuzzi with them?” I think he was pimping me and I didn’t
even know it.”3>

“Gay men and boy-lovers from around the world came to the
Cabana Club and Whispering Palms to partake of the illegal sex
Shanley provided. Reports began to surface in San Bernardino
that Shanley was molesting boys, and the Boston Chancery was
informed of the situation. Shanley was sent for a psychiatric evalu-
ation in 1993, and the doctors determined the deranged curate was
unfit to hold any ministerial position.”3°

“Yet Boston Diocesan officials went out of their way to help Shan-
ley. In 1995, to deflect attention off of his partner, White sold the
Whispering Palms. Law and McCormick transferred Shanley to
New York City, where he became acting director of Leo House, a
Church-run guest house for students and clergy. Leo House
turned out to be another front for gay sex and man-boy love. Two
years later, Shanley was denied a permanent post there when one
of his victims came forward with legal threats. Even after the
Church had settled multiple cases filed against Shanley, Law said
he had no objection to the priest’s bid to become head of this New
York City Catholic guest house—which the Cardinal knew occa-
sionally housed children and teenagers.”3”

“In 1996, Law granted Shanley retirement from the priesthood
with full pay and health benefits. Even though he was well aware
of Shanley’s illegal sexual activities, Law wrote Shanley a farewell
letter in which the prelate wrote, ‘for 30 years in assigned ministry
you brought God’s Word and His Love to His people and I know
that that continues to be your goal despite some difficult limita-
tions.””38

“After Shanley retired, he returned to California in 1997 with a
longtime companion named Dale E. Lagace, who had been with
him for part of his time in both Palm Springs and New York and is
21 years his junior. Shanley and Lagace rented an apartment in
Hillcrest, a district of San Diego favored by gays and lesbians.
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Shanley joined the San Diego Police Departments voluntary
senior patrol, which supervised crosswalks for children going to
and from school. Fellow volunteers and neighbors claimed that he
never mentioned he was a priest. The police were never informed
that Shanley was a notorious child rapist. White sold the Cabana
Club that same year.”3?

“Shanley’s world fell apart in 2002 when The Boston Globe exposed
the cabal of child rapists in the Archdiocese of Boston, and he was
extradited to Massachusetts where he now faces numerous charges
of child rape. Cardinal Bernard Law was forced to resign as Arch-
bishop of Boston in 2002 over the scandal. At the writing of this
book, Shanley is free on bail and still collects his full Church pen-
sion while awaiting trial and lives in the gay section of Cape

Cod.”40
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4.

Black Roow

LITTLETON, MASSACHUSETTS is a sleepy New England town situ-
ated northwest of Boston with a population of a little over 8,000
souls. Passing through this quiet hamlet-like place, it is difficult to
believe that in the 1970s Littleton may have hosted a satanic cult
in a wayward-boys home called the Alpha Omega House, where
alleged acts of ritual sexual abuse took place in what victims called
“The Black Room.” This room was reportedly painted black from
top to bottom and young boys were taken there and forced to
engage in sexual acts with the director of the home and others.
Even more shocking is that the director of this institution and
leader of the cult was the Reverend Bernard Lane, a Roman Cath-
olic priest who worked for the Archdiocese of Boston.

“Lane operated the Alpha Omega as a joint project between the
Archdiocese of Boston and the Massachusetts Department of
Youth Services. Of all the scandals involving the American Catho-
lic Church, this is the only case in which a government agency is
acting as a defendant. Recent reports allege that Lane forced the
boys in his care to join in bizarre sexual acts under the guise of
‘therapy’ and ‘spiritual guidance.’! Some of the boys, who ranged
in age from pre-pubescent children to 17-year-olds, say they were
forced to do the following:

¢ Roll around naked on the floor (and on each other) while
making moaning noises. Lane justified this practice as a form
of ‘primal scream therapy,” which was popular in the 1970s.
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* Have sex in the Black Room with various priests, including
Bernard Lane and Paul Shanley—the spiritual father of
NAMBLA.

According to two victims, on several occasions there was an
inverted cross and face-down crucifix in the Black Room while sex
occurred between priests and young boys. The Archdiocese of
Boston was well aware of the occult practices and sexual abuse that
took place at the Alpha Omega House, yet it allowed Lane to con-
tinue his vile activities for decades.”?

Indeed, Lane’s career in the Archdiocese of Boston was beset by
problems from the outset.

“After his ordination in 1960, Lane was assigned to several par-
ishes. Time and again accusations caused the Church to transfer
him quietly to a different parish. Like most of the pedophile
priests in the Boston area, Lane’s career as a child abuser could
have been cut short very early and scores of children saved from
abuse. In 1969 Lane founded a drug treatment center for teenagers
in Malden, Massachusetts, a suburb of Boston. He also organized
youth retreats and became chaplain for Malden Catholic High
School. Lane gained a reputation for being a sexual deviant in all
of these early assignments.”3

“However, most of the allegations against Lane stem from his
involvement with Alpha Omega— the nonprofit organization that
he directed in the late 1970s. Alpha Omega occupied two houses
in Littleton that sheltered 30 troubled boys, most in their early
teens. In his youth ministry, Lane also used his family-owned
house in nearby New Hampshire, which has been described as a
bachelor’s pad decked with mirrored ceilings and other sexual
accessories. Boys were sent to Alpha Omega by the Common-
wealth of Massachusetts Department of Youth Services (DYS) fo